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From the Editor’s Desk

Rev. Kevork George Terian

here is an interesting story about a
I group of theologians who were

having a contentious debate on
predestination and free will. The group
soon broke into two opposing camps
because they could not find a middle
ground. There was one man who could
not make up his mind regarding which
camp to join. Finally, he decided to go
with the predestination camp. “Who sent
you here?” asked the predestination
theologians. “No one sent me,” he replied.
“I came of my own free will.” “Free will?”
they exclaimed. “You can’t join us! You
belong with the other camp!” So he went
over to the free will camp. There the free
will theologians asked him, “Why did you
decide to join us?” The man replied,
“Well, I didn’t really decide, I was sent
here.” “Sent here!” they shouted. “You
can’t join us unless you have decided by
your own free will. You belong to the
other camp.”
In the history of Christian theology, the
teachings on predestination can be
classified under two broad types. The first
type holds that God creates two kinds of
people: those whom He has predestined
to be saved (the elect), and those whom
He has predestined to be damned (the
reprobate). According to this
understanding, those who are destined
for salvation will be saved, and those who
are destined for damnation will be
damned, no matter what they do or do not
do. This version of predestination is

generally known as deterministic
predestination.

The second type of predestination is
based on God’s omniscience and

foreknowledge. Although God knows all
that will take place, He does not
determine all the actions of each
individual. What God knows, He does not
necessarily cause to happen; therefore, He
is not responsible for the acts of sinful
men.

The problem with deterministic
predestination is that it portrays God as
capricious and arbitrary in the
dispensation of saving grace. It
contradicts what we read in Acts 10:34-35,
“God has no favorites; anyone of any
nationality who fears Him and does
what is right is acceptable to Him.”
Moreover, it denies the validity of
human accountability. If God has
already decided our eternal destiny and
there is nothing we can do about it, why
then “We should all appear before the
judgment seat of Christ to give an
account for what we have done while
living in the flesh?”(See 2 Corinthians
5:10).

During the last five centuries,
Christians have been divided into two
main groups: some emphasize the
sovereignty of God and His control over
human affairs, while others stress the fact
that humans are created as free moral
agents who are endowed with the
freedom of choice. I contend that both of
these positions are correct. While it is true
that the whims and intelligent
maneuverings of human beings cannot
thwart God’s plan, it is equally true that
the Bible contains numerous exhortations
that encourage us to believe, to repent, to
turn away from evil and lead godly lives.
These divine admonitions would be
superfluous and meaningless if human
beings do not have the freedom to choose
what to do and how to live. Furthermore,
if we are not free to make moral decisions,
how could God hold us accountable and
justly punish us for them?

After conducting extensive research
about predestination and human
freedom, I have come to the conclusion
that there is convincing biblical evidence
that these two theological terms are
neither contradictory nor mutually
exclusive. Human freedom places no
limitations on God’s sovereignty because

God maintains control over the
circumstances, conditions and events that
precede and follow our decision making.
We are not programmed zombies who are
unconsciously forced to act in a
predetermined way. If we were created to

A denial of human free

choice would make God
responsible for the existence
of evil in our world.

act like mindless machines, then God
could never hold us responsible for our
actions. Therefore, it is absurd to deny
that humans possess a free will. Having
said that, I hasten to add that prior to
making our free choice, God, as the
sovereign ruler of this vast universe, can
set up conditions that can affect its final
outcome. Viewed from this perspective,
God’s sovereignty and human freedom
are logically compatible.

Often, as a direct consequence of
exercising our free will, we choose
wrongly and make bad decisions that may
ruin our lives or affect them adversely. At
that point in time, our sovereign God can
intervene directly and transform the
disastrous result into an advantageous
condition for us. A denial of human free
choice would make God responsible for
the existence of evil in our world.

On rare occasions, our sovereign God
decides to override human freedom. This
happened in the case of the prophet Jonah
who was commissioned by God to go to
Nineveh, the capital of the feared
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Assyrian Empire, and urge the residents
of that metropolis to repent. Jonah,
however, exercised his free will, and chose
not to comply with God’s command. He
boarded a ship that sailed in the opposite
direction of Nineveh; he chose to evade
the task that God had assigned to him. At
this junction, God intervened and,
through physical means, revealed to the
wayward prophet the rightness of His
merciful purpose.

The book of Jonah makes it crystal clear
that the people of Nineveh had a choice:
to continue living in defiance to God'’s
will and perish, or to relinquish their
sinful lifestyle and be saved. When the
people of Nineveh responded to Jonah's
preaching in a positive way and repented,
God canceled the decree that He
previously had issued concerning their
doom. Thus, the people of Nineveh, by
their own free choice, averted a major
disaster (see Jonah 3:10).

If God foreordains all

our acts, we cannot
be held accountable

for them.

Normally, God does not impose His will
upon us because He respects the free
choices that we make. When the prodigal
son exercised his free will and chose to
leave home, his loving father did not
compel him to stay; on the contrary, the
anguished father let the prodigal go to the
far country that he had chosen for himself.
God does not coerce us. The prodigal was
held responsible for what he did because
his decision was made of his own free
volition. If God foreordains all our acts,
we cannot be morally responsible for
them. The biblical principle of personal
accountability validates the reality of our
free will.

When the ancient Israelites decided to
have a mortal king to rule over them so
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that they would be like the nations around
them, God was deeply grieved and
disappointed by their decision, for He
desired to remain their only king.
Although  God  expressed  His
displeasure, He relented and allowed the
people to have what they wanted (see 1
Samuel 8). God foreknew the disastrous
result of the Israelites’ free choice;
nonetheless, He did not override their
free will.

Most of our actions, choices and
decisions are influenced, to some degree,
by internal and external causes that may
sway our will prior to our choosing.
God, who is omniscient, knows the
general laws that govern every
condition, He knows our character and
our motivation; therefore, He can
accurately predict what will happen as a
consequence of our free acts. It is
important that we bear in mind the fact
that before we make our free choices,

there is no inherent necessity that

dictates what must be chosen. For
example, it was not absolutely necessary
that Adam sin. No one is free who could
not have done otherwise. An action is
considered free even if it is influenced by
certain causes so long as the causes are
not constraining. If someone brings
poverty on himself through laziness or
carelessness with money management,
he was not constrained to do so, and it is
wrong for us to assume that his poverty
was decreed by a loving and merciful

God. The Apostle Paul says, “A man

reaps what he sows” (Galatians 6:8).

Those who adhere to the doctrine of
strict predestination claim that God’s will
is done in every case. This assertion goes
against the general tenor of the teachings
of the Bible. Jesus made it plain that the
Pharisees “rejected the purpose of God for
themselves” (Luke 7:30). They could not
defeat God’s plan for the whole world,
but they were able to reject it effectively in
their own case. Jesus desired to gather the
Jews as a mother hen gathers her chicks
under her wings, but they were reluctant
to submit to His will and authority. God
sincerely desires that all be saved, but we
know that all are not saved. God is not
willing that any should perish, yet many
do. God’s will is not always done on this
earth because humans have been given
the freedom to either yield to their
Creator’s will, or to reject the acceptance

of His plan for them.

Throughout the Bible God invites and
urges people to make a choice. Joshua told
the Israelites, “Choose for yourselves this

Since the essence of

God’s nature is love,

He does not coerce us.

day whom you will serve” (Joshua 24:15).
The prophet Elijah asked the people,
“How long will you waver between two
opinions?” (1 Kings 18:21). The Apostle
Peter says that even the state of human
ignorance is willful. “They deliberately
forget what God said” (2 Peter 3:5). The
Apostle Paul declares that even the
pagans, who knew the truth about God
through His general revelation in the
natural world, were without excuse
because they had suppressed the truth
(Romans 1:18-20). “Without Excuse”
implies choice and consequence. In 2
Corinthians 4:3-4, we read that spiritual
blindness came to those who chose to be
unbelievers. Even the passages that allude
to God’s hardening of Pharaoh’s heart
make it clear that Pharaoh first hardened
his own heart (Exodus 7:13, 14, 22; 8:15,
19, 32). The last verse emphatically states,
“This time also Pharaoh hardened his
heart.”

Augustine, a 4th century Catholic
theologian, whose writings about
predestination influenced John Calvin,
believed that heretics could be coerced to
believe against their free choice, and he
saw no problem in God’s doing the same
for the elect (Norman Geisler, What
Augustine Says, Chapter 7). Augustine
implies that the unwilling could be
dragged screaming and kicking into
God’s Kingdom. Holding such a belief
ruins God’s reputation and is a frontal
assault on the essence of His nature which
is love. Genuine love is always persuasive
and never coercive. In The Screwtape
Letters, page 38, C. S. Lewis says, “The



irresistible and the indisputable are two
weapons which the nature of God forbids
Him to use.”

In The Great Divorce, page 69, C. S. Lewis
shows how God will ultimately respect

Although God knows
beforehand what we will
do, His foreknowledge
does not interfere with
the free exercise of

our will.

the free choice of His creatures. “There are
only two kinds of people in the end: those
who say to God, ‘Thy will be done,” and
those to whom God says, ‘Thy will be
done.” All who are in Hell, choose it.
Without that unfettered choice, there
could be no Hell.”

The observation that C. S. Lewis makes
is correct. The Bible is replete with
examples that show how people resisted
God’s plan and His purpose for them.
Stephen, the first Christian martyr,
boldly stated to his persecutors, “You
stiff necked people, with uncircumcised
hearts and ears! Like your fathers, you
resist the Holy Spirit” (Acts 7:51). The
first century Jews stubbornly resisted
God’s will, intentionally rebelled against
His plan, and rejected what their
prophets had said about the mission of
the Messiah. Peter refers to those who
“denied the sovereign Lord who
bought them” (2 Peter 2:1).

God’s  predetermination is in
accordance with His foreknowledge. Peter
states that we are “chosen according to the
foreknowledge of God” (1 Peter 1:2). To
have foreknowledge is to know what will
occur prior to its occurrence. Although
God knows beforehand what we will do,
His foreknowledge does not interfere with
the free exercise of our will, and does not
determine the actions we perform. God
foreknew that Judas would betray Christ,
but God’s foreknowledge did not force
Judas to betray his Master. God did not
compel Judas to be a traitor. The nature of
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Judas’ character, dominated by greed
and self-seeking, predisposed him to
act treacherously, and we all know that
a person’s character is shaped by the
free choices he makes. Furthermore,
foreknowledge does not eliminate
free will; the only thing that is
contrary to free will is coercive force
which God never uses.
In Ephesians 1:4, we are told that in
Christ we were chosen by God before
the foundation of the world.
However, I was not born saved. It is
an undeniable truth of the Bible that
people are not actually saved until the
moment when they place their faith and
trust in Jesus’ substitutionary death and
accept His atoning sacrifice. Since there
are no contradictions in the Bible, we
have to conclude that God’s election is
based on His foreknowledge of certain
events. God simply looks into the future
to see who will believe, and He chooses
those whom He sees choosing Him. That’s
why Romans 8:29 says, “Whom He
foreknew, He also predestined to conform
to the image of His Son.”

Election is one of the applications of
God’s redemptive plan; therefore, logic
demands that it be subsequent to

God does not elect to

save anyone without

faith and repentance.

redemption. God does not elect to save
anyone without faith and repentance.
Jesus told the people of Jerusalem,
“Unless you repent, you shall all perish
(Luke 13:3). Election is the pre-designed
destiny of everyone who believes in
Christ; it describes the “status” of the
believer, and is the present possession of
everyone who has accepted Christ as
Savior and Lord. Paul admonished the
Thessalonian Christians to give thanks
because of their election (2 Thessalonians
2:13), while Peter says that we should

Election is the pre-designed
destiny of everyone who
believes in Christ; it
describes the status of

the believer.

“make our calling and election sure”
(2 Peter 1:10).

Romans chapter 9 deals exclusively with
the Jewish nation. After expressing his
love and concern for the Jews, the Apostle
Paul proceeds to refute their main
objection to the Christian Gospel: that the
divine rejection of the unbelieving Jews
and the acceptance of the Gentiles were
contrary to the word of God. The Jews
could not accept the fact that God had
rejected the unbelieving nation of Israel;
they had presumed that God’s choice of
Israel was irreversible, and that their
highly privileged status could never be
lost. Paul’s main objective here is to prove

that God’s rejection of the unbelieving
Jews and the incorporation of the
Gentile believers into His new
covenant were actions that are entirely
consistent with His word and
sovereignty. Through unbelief, the
Jews had sadly cut themselves off
God’s economy of grace. The selection
described here is primarily for service.
God could no longer work through
those who had rejected His plan of
salvation. The once “honorable
vessels” had become unfit for God’s
use. No one can find fault with God for
rejecting those who had rejected Him.

How does God choose and still allow
the operation of free will? The answer can
be found in Judges 7:4-6. God in effect
said to Gideon, “I am going to choose the
men who will constitute your army, but
the way I will do it is to let them make the
choice. Bring the men down to the
waterfront, and command them to drink.
Those who lap water with their tongue
like a dog are the ones I have chosen. You
can dismiss the men who get down on all
fours and take their time to drink. They
are unfit for the task.” God ordained the
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test and selected Gideon’s fighters on the
basis of their free choice. Without the
application of any pressure, the soldiers
chose their preferred method of drinking
water.

Anger is an emotion that proves God
created human beings with free will. In
the Old Testament, we discover many
instances when God was angry with

Our faith is not a
condition for God's
offer of salvation, but
it is for receiving it.

many people, even with His own chosen
people. When the Israelites crafted and
worshiped the golden calf, God said to
Moses, “They are stiff-necked people.
Leave them alone so that my anger may
burn against them and that I may destroy
them” (Exodus 32:9-10). If God

Rubber Bands

A rubber band is made for only one purpose: to be
stretched so it can hold something together. Now, if it is
not stretched, it is not fulfilling its purpose at all, is it?

Christians are much like rubber bands. We were put on
this earth to be doers of God’s Word. To accomplish
this, we must stretch ourselves beyond our comfort
zones so that we can be effective. This is one of the
hardest things for us to do, but to be effective for God,

we must do it.
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preordained everything, then why would
He be angry if people and nations did
exactly what they were programmed to
do? Since God is sovereign and almighty,
people could not oppose Him or disobey
Him unless they were given free will.
How can salvation be all of grace if it is
dependent on our free choice? There are
no conditions for God’s offering of
salvation; it is entirely of grace. But
there is one condition for receiving the
gift of salvation: genuine faith. We do
not initiate salvation and we cannot
earn it. Our faith is not a condition for
God’s giving salvation, but it is for
receiving it. The act of faith (free
choice) by which we receive salvation
is not meritorious. It is the giver who
gets credit for the gift, not the recipient.
A proper balance must be maintained
between God'’s sovereignty and human
responsibility. If God’s sovereignty is
overemphasized, Christianity
degenerates into FATALISM and leads
people to lose sight of the need to have
their lives transformed. On the other
hand, if human responsibility is
overemphasized, Christianity turns into
LEGALISM and becomes a demanding
moral code without appreciation for
God’s active power in our lives.
Predestination and free will are like two

parallel tracks that intersected at Calvary.
Jesus’ crucifixion was foreordained by
God and prophesied by the prophet Isaiah
(Isaiah Chapter 53); however, Jesus chose

Since election is the
application of God’s

redemptive plan, logic
demands that it be
subsequent to redemption.

to submit to God’s will. In John 10:18,
Jesus says, “No one can take my life from
me, but I lay it down of my own accord.”
Although Jesus’ death was
predetermined, He still had the free will
to sacrifice Himself on the cross.

Predestination is the hand we are dealt;
free will is what we do with that hand. We
did not choose the gifts, abilities and
talents that we were born with; however,
we are responsible for how we develop
and use them. @
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John Calvin’s

Doctrine of Election

& Predestination
An Overview

Rev. Barkev N. Darakjian

In this article, we deal with Calvin’s Doctrine of Election and Predestination, in
view of its recent come-back into some theological schools and churches in the
U.S.A. We first present, very briefly, the two most ardent theologians of the
doctrine of election and predestination; namely, St. Augustine of Hippo and John
Calvin. Both Augustine and Calvin have left behind a very rich and lasting
spiritual and theological heritage which is still studied in theological schools.

A. St. Augustine of Hippo (354-430)
St. Augustine was born of a pagan father
and Christian mother in Tagaste, Algeria.
He was raised as a Christian by his mother,
Monica, who prayed for Augustine day and
night. She was a woman of great faith and
devotion and lived to see her wayward
son’s dramatic conversion. Augustine’s
concept of sin, salvation, election, and
predestination was formulated while he
was countering a heresy, called Pelagianism,
named after a British monk called Pelagius.
During a visit to Rome, Pelagius was
alarmed by the teachings of Augustine.
Rightly or wrongly, one historian tells us
that Pelagius was greatly offended by the
religious in Rome, who were indolent and
careless about practicing their Christian
faith and were living an immoral life. When
asked about it, Pelagius was told that God
had elected them already, and predestinated
them for salvation and eternal life. He
learned also that Augustine was the
promoter of this doctrine of Election and
Predestination.

Most probably this doctrine was in the
making at the time Pelagius arrived in
Rome. Pelagius taught that there is no
Original Sin, and that Adam’s sin is not
hereditary. By sinning, Adam only harmed

himself. However, he did not die as a result
of his sin; he would have died naturally. The
other great heresy which was propagated
by Pelagius was that man does not need
God'’s grace for salvation. Man can achieve
his own salvation through education, and
by following the example of Jesus’ life and
His teachings and, most importantly, by
using his God-endowed free will. New-
born babies are not affected by Adams’ sin,
nor by the sins of their parents or
forefathers; therefore, they do not need to
be baptized by the Church. The verbal
battle was fierce between St. Augustine and
Pelagius and both were relentless in their
struggle to win the battle. Finally, St.
Augustine had Pelagius anathematized by
the Church.

What are we to make of this great and
historic controversy? On the one hand, we
cannot agree with Pelagius’ humanistic
views. We are emphatic in our belief that
man cannot save himself by depending on
his moral and intellectual capacities and his
will. Pelagius admitted that man is in need
of God’s help, and he should make every
effort to stop sinning. “God helps those who
help themselves” he declared. Augustine,
on the other hand, put the emphasis on
God’s sovereignty and grace. Responding
to Pelagius’ statement, Augustine said, “Not

so! God helps those who cannot help
themselves.” For Augustine, divine grace is
not conditioned on human worthiness, thus
maintaining the doctrine of absolute
predestination. He believed that through
the disobedience of Adam all mankind sank
into corruption and sin. However, God,
through His sovereign decision elected
some for salvation and the rest for eternal
damnation.

Many theologians explain Augustine’s
teachings on Election and Predestination by
referring to his wayward life before his
conversion. He was a highly skilled
thetorician and philosopher, but also a sex-
obsessed and immoral person. One should
read his Confessions, an all time classic, to see
how deeply he had sunk into sin and
debauchery, and how God’s amazing grace
lifted him up, and His sovereign will
overcame his willful iniquities. Augustine
could find no explanation except that God
should have elected and predestinated him to

Divine grace is not
conditioned on

human worthiness.

become a new being. It was God’s saving
grace that had done what he, Augustine,
could not have done with all his intellectual
and moral capacities. This is why St.
Augustine was called the theologian of Grace.
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B. John Calvin (1509-1564)

Augustine’s teachings on election and
predestination must be kept in mind as we
consider his theological heir, John Calvin,
who walked onto the scene over one
thousand years later. There were a number
of other theologians in between, but it was
Calvin who showed the relevance of this
doctrine to the theology of the Protestant
Reformation. Following Calvin’s death, his
followers built up on this doctrine and gave
it a central place in the theology of the
Reformed Church.

John Calvin was born in 1509, in Noyon,
France. His father, Gerard, wanted his son
to become a priest, but later he changed his
mind and sent him to law-school. Calvin
was a bright student, and attained some
distinction in his studies for which he did
not have much love. He had the
opportunity to read the old Greek and Latin
classics, and became familiar with the ideals
of the Italian Renaissance, as well as with
the emerging Protestant reform movement.
It is not known exactly when Calvin was
converted to the Protestant faith, but
eventually he became one of the strongest
and most influential pillars of the Protestant
Reformation, with Luther, Zwingly,
Melanchthon, and others.

Calvin became a very controversial leader,

In Calvin’s theology, we find

the sovereign God eclipsing
the most loving and

merciful heavenly Father.

pastor, and theologian, during his
leadership of the Church in Geneva where
he made many friends as well as enemies.
Theologians and historians have very
contradictory views about Calvin; some
praise him highly, while others are very
critical of him and his theology. Calvin was
accused of breaking one of the central
teachings of the Bible, namely, the
command, “Do not kill,” found in both the
Old and New Testaments. Some church
historians record the atrocities carried
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directly and indirectly by Calvin during his
despotic rule in Geneva. According to the
most renowned church historian, Philip
Schaff, “From 1542-1546, fifty-eight
judgments of death and seventy-six decrees of
banishments were passed.” According to this
same author, “A girl was beheaded for striking
her  parents, to vindicate the fifth
commandment...”, and during the “ravages
of the pestilence in 1545, more than twenty men
and women were burnt alive for witchcraft, and
wicked conspiracy to spread the horrible
disease...”. Schaff also cites the case of
Servetus, a medical doctor and inventor,
who was burnt alive by the consent of
Calvin  because of his different
interpretations of the Doctrine of Trinity.
However, this historian justifies Calvin by
suggesting that a person has to consider the
times in which Calvin lived.

Calvin’s theology and ecclesiology was
instrumental in the formation of some
Protestant ~ denominations such as
Reformed, Presbyterian, early Baptist, and
Congregational. He authored almost 60
books, booklets, catechisms, commentaries
and apologetics. His most acclaimed and
monumental work is Institutes of the
Christian Religion which was first published
in 1536 in Latin, consisting of only six
chapters. In 1539 appeared an enlarged
edition with seventeen chapters. The final
edition, comprised of 80 chapters, was
published in Latin in 1559, and in French in
1560. This last edition consisted of four parts:
God the Creator, God the Redeemer, The Holy
Spirit, and The Means of Grace and the Church.

As mentioned above, Calvin was greatly
influenced by the teachings of St.
Augustine, specially in his doctrine of
election and predestination. Martin Luther,
the Founder of the 16th century
Reformation was also influenced by St.
Augustine; however, there are some minor
differences between Luther and Calvin in
their ~ concepts of election and
predestination. But first we must answer the
following two related questions: Was the
doctrine of Election and Predestination the
core issue in Calvin’s theology? Second,
does this doctrine have a biblical basis?

C. The Doctrine of Election
and Predestination in
Calvin’s theology.
Let us first state this doctrine as it is found in
his Institutes of the Christian Religion:
“We call predestination the eternal decree of

God by which He has determined in Himself
what He would have every individual of
mankind to become, for they are not all created
with a similar destiny; but eternal life is
foreordained for some and eternal dammnation
for others. Every man, therefore, being created
for one or the other of these ends, we say is
predestined either to life or to death.” Election,
for Calvin, like reprobation, is an entirely

Many atrocities were
committed during Calvin's

despotic rule in Geneva.

free act of the divine will. In his sermon on

Paul’s Letter to the Ephesians, Calvin has
this to add: “If we ask why God takes pity on
some, and why lets o of the others and leaves
them, there is no other answer but that it
pleased him to do so.”

Until the late 19th century, theologians
assumed that this doctrine of election and
predestination constituted the core of
Calvin’s theology and preoccupation. Of
course they knew that Calvin had mostly
borrowed it from St. Augustine, and that
there were quite a number of theologians in
between, such as Thomas Aquinas (1225-
1274), who had written about this doctrine.

Calvin hardly touched on this doctrine in
the first edition of his colossal work,
Institutes of the Christian Religion. In the
succeeding editions, however, we find
Calvin’s thoughts being more and more
dominated by the Sovereignty of God on
the one hand, and man’s total depravity on
the other. So in Calvin’s theology we find
the Absolute Sovereign God replacing the
most loving and merciful God. Scholars tell
us also that the reason for this shift was the
fierce criticism raised by some of the
prominent members of his church in
Geneva. The more he was attacked, the
more his doctrine became radicalized.

Some historians of the Protestant
Reformation state that Calvin did not derive
this doctrine directly from the Bible, but that
he read this doctrine into some biblical



passages. We will address this issue later in
this article.

D. “Five-Point Calvinism”.

Calvin’'s Doctrine of Election and
Predestination has been interpreted
differently by even the so-called Calvinist
theologians and churches. We shall briefly
present the historic “Five-Point Calvinism”

In opposition to Calvin's
theology, Professor James
Arminius taught that Christ
died for everyone, not only
for the elect.

which was formulated and adopted by the
great Reformed Synod of Dort in 1618-1619,
half a century after Calvin’s death, and as a
refutation of a doctrinal statement set forth
by the Remonstrants or Arminians in 1610,

rejecting the deterministic logic of

Calvinism. But let us first present here the

doctrinal statement of the Synod, and then

we shall return to the doctrine of the

Arminians. Here is this post-Calvinist

statement on the doctrine of election and

predestination which is called Five Point

Calvinism, and is presently known as

Extreme Calvinism.

1. T -Total Depravity (Total inability). This
is the consequence of man’s fall in Adam
because of the latter’s disobedience to
God. According to this view, people are
not by nature inclined to love God, but
rather all are inclined to reject the rule of
God. Every person born in the world is
enslaved by sin and is morally unable to
choose to follow God. Their nature is
totally corrupt, that is, sin has affected
every part of a person.

2. U - Unconditional Election. God chose
from eternity those whom He will save.
This is not based on foreseen virtue,
merit, or faith in those whom he elected.
It is totally and wunconditionally
grounded in God’s mercy.

3. L-Limited Atonement. This means that
Christ died only for those who are
elected by God. The death of Christ
actually takes away the penalty of sins
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only of those on whom God has chosen
to have mercy, that is, takes away the sins
only of the elect, not all humanity.

4. T - Irresistible Grace. Following St.
Augustine, Calvin says, “Grace is by no
means offered by God only to be rejected
or accepted as it may seem good to one.”
The elect soul is incapable of resisting
God. He has no other choice but to
accept the saving faith in Christ.

5. P — Perseverance of the Saints. This
means that any person who has once
been truly saved from sin and
damnation necessarily perseveres and
later cannot be condemned. (Here the
word saint refers to all who are set apart
by God for a specific purpose. It is in this
biblical sense that this word must be
taken, and not for someone who is
exceptionally holy, or canonized).
Calvin, in his Institutes makes this
affirmation: “It cannot be that the true
members of the elect people of God
should in the end perish or be lost. Their
salvation has such sure and firm support
that even if the whole machine of the
world broke down, this could not fall. It
rests upon the election of God...”

Some Calvinist scholars propose that
Calvin would not have agreed to all five
points, especially on the Limited atonement,
since he believed and taught that Christ
died for all humanity. However, the present
Calvinists take their lead from the Five
Points promulgated by the Synod of Dort.

And now the Arminians. They were
followers of the teachings of James
Arminius (1560-1609), a professor of
divinity at the University of Leiden,
(Holland), and a very dedicated Pastor. It
was after his death in 1609 that his
sympathizers called themselves Arminians,
and demanded a revision of the Calvinist
catechism and the Belgic Confession. As
mentioned above, it was against this
declaration of the Arminians that the
international Synod of Dort formulated the
Five Point Calvinism, i.e. T-U-L-I-P.

But what were the points that the
Arminians had raised earlier against
Calvin’s  doctrine of election and
predestination?

1. God in Christ decreed to elect from
fallen humanity those who believed in Jesus
Christ and persevered in the faith; however,
He rejected the unbelievers. (This is against
“Unconditional Election”).

2. Christ died for everyone, and not only
for the elect. (Against “Limited Atonement”).

3. Only God'’s grace can move someone to
believe in Him.

4. God’s grace is not irresistible; all works
of faith must be ascribed to God’s grace.
(Against “Irresistible Grace”).

5. True believers might fall away from
faith. (Against “Perseverance of the Saints”).

Even though the Arminians were severely
criticized by the Calvinists in general, and
even were persecuted at the time, there are
today many Arminian churches all around
the world. It is enough to say that the
Methodist Church, whose founder was the
great 18th century evangelist, John Wesley,
is Arminian by faith. To this day there is an
ongoing, though silent, animosity between
the Calvinists and Arminians. Rather than
getting involved in the polemics between

Calvm taught that the elect
are incapable of resisting
God; however, the Gospels
clearly state that Jesus was
rejected by the people of
Israel who were God's
chosen people at that time.

these two camps, the aim of this article is to
present a general and balanced evaluation
of Calvin’s Doctrine of Election and
Predestination, including of course, Double-
Predestination.

E. Our objections to Calvinism,
specifically, to the Five Point
Calvinism.

a. The nature of the statement.

In order to refresh the minds of our
readers, let us repeat here how Calvin
presents his doctrine in his Institutes: God
eternally decreed, - “determined in Himself
what He would have every individual of
mankind to become, for they are not all created
with similar destiny; but eternal life is
foreordained for some and eternal damnation
for others ... predestined either to life or to
death.”

The first thing that comes to mind is that
this is an a posteriori statement, e.g. an
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inductive and empirical statement.
Everyone can see that people are not created
equal; everyone can see that the majority of
people are not, and will not be believers
showing concern for their future destiny.
The other thing is that it is fatalistic; those of
us who have moved to this country from
eastern, or Moslem countries, will easily
notice the similarities between Calvin’s
doctrine and the fatalistic concepts and
beliefs of the non-Christian religions of the
East. The other source of Calvin’s doctrine is
the ancient Greek philosophers, and oriental
pagan cults, from whom he must have
borrowed through St. Augustine, who was
very familiar with those religions, cults, and
philosophies.

b. Is this doctrine biblical?

It is not our intention to engage in textual
proof reading to show what the Scriptures
say about this issue, since any attempt to do
this will demand exhaustive and somewhat
futile study, and there will be no end in
listing passages and verses to prove or
disprove this doctrine. We agree with all

We find it impossible to believe
that our loving and merciful
God creates some people only
to hate them and consign
them to Hell just because it
pleases Him to do so.

those biblical scholars who confirm that
Calvin’s doctrine of election, predestination,
and double-predestination is not found in
the Bible. In fact, there are only two
passages in the letters of Paul, where we
come across these terms; they are found in
Romans chapters. 9 — 11, and Ephesians
chapter 1. Some scholars propose that this
doctrine has been read into those passages.
We must be very careful not to take those
passages out of their historical and
theological context.

In Romans, Paul is defending himself
against those Jews who accused him of
undermining their special status as God’s
chosen people entitled to His special
privileges, among which was the belief that
they were predestined for salvation and
eternal life, simply because they could trace
their physical descent to Abraham. On the
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other hand, the Jewish Christians blamed
the apostle for considering the Gentile
converts as equal sharers of the promises
made by God to specifically Jewish people.
As for the latter, they thought that the
people of Israel had forfeited their status as
the chosen people of God by not believing
in His Son, Jesus Christ, and consequently
God had chosen them instead, to carry on
His redemptive plan for the world.

It is at this point that Paul comes up with
God’s new covenant which would include
in His salvation plan all those — without
discrimination — who believed in His Son,
Jesus Christ. It is at this point that Paul states
his conviction of the ultimate Sovereignty of
God in deciding who His elect were to be.
Paul separates the true Israelites from the
Jewish nation because the latter, in general,
had failed in its calling as God’s elect. God,
in His Son Jesus Christ, had called the
Gentiles to join in the New Israel, the
Church. Jews, as well as Gentiles, who
believed in Him and thus were justified,
were redeemed and saved. Thus, for Paul,
those who had accepted Jesus Christ as their
Lord and Savior were the Called, Elected,
and Predestined to become God’s special
People and His ambassadors to the world.
In Galatians 3:29, Paul affirms the truth that
only those who believe in Jesus are the true
children of Abraham and the rigthful heirs
of God’s promise. Thus, we too will be
among the elect and the predestined if we
believe in Jesus Christ; “For God so loved
the WORLD that He gave His one and only
Son, that WHOEVER BELIEVES IN HIM
should not perish, but have eternal life.”
(John 3:16) (Emphasis is mine).

The second reference to God’s election
and predestination, in Ephesians chapter 1:
1-6, can be characterized as an outburst of
praise and gratitude to God who chose the
members of the Church in Ephesus in
Christ, in order that they may be “holy and
blameless before Him”. This plan of God’s
work of salvation was set by God “before the
foundation of the world.” The election of the
Church, or a person, represents on the one
hand, God’s unmerited gift or grace, and on
the other hand, a challenge to the elect for
responsibility and for holiness. All this
means that this process of election and
predestination does not refer to the eternal
salvation and life of individuals or groups,
but it is a call for a holy life, and
responsibility to carry on Christ’s ministry.

The Apostle Paul separates
the true Israelites from the
Jewish nation because the

latter failed in its calling as

God’s elect by not believing
in Jesus Christ.

F. The Absolute Sovereignty of
God vs. Human Integrity.

God’s Absolute Sovereignty forms the
core of Calvin’s Doctrine of Election and
Predestination. Our contention is that while
Calvin strongly emphasizes God’s absolute
Sovereignty, he shows absolutely no

concern for man’s integrity. God’s
Sovereignty and Human Freedom could be
a topic for a theological or philosophical
dissertation which is not, of course, the
intent of this article. However, we shall
make an attempt to bring this dichotomy
down from its metaphysical and
philosophical heights, and treat it
existentially, that is, by relating it to our
everyday experience as humans and
believers.

It will not be too far from the truth when
we state that Calvin’s doctrine of election
and predestination hinges upon God’s
Absolute Sovereignty and Glory. The
problem is how we can reconcile the divine
sovereignty with human integrity and
freedom without doing injustice to God. In
our hearts and experience we cannot rule
out God’s Sovereignty without sinning
against Him; on the other hand, we feel and
act by making the most of our God-
endowed freedom and integrity. This sense
of freedom as part of human integrity has
been declared by the Psalmist not to just
glorify man, but to praise the divine
wisdom in giving man such a lofty status:

“You made him a little lower than the
heavenly beings/ and crowned him with glory
and honor.

You made him ruler over the works of your
hands/ you put everything under his
feet...”(Psalm 8: 5,6)

We must also keep in mind that God
created Adam in His own image endowing
him with divine characteristics of which
freedom was his highest virtue and glory.
Such a freedom enabled Adam to be even



disobedient to his Creator, to say “NO” to
Him! One can argue that that was before
Adam'’s fall, and that man’s total depravity
was the result of Adam’s fall. However, the
entire Bible and human experience
throughout history, stand as witnesses to
human freedom to say “Yes” or “No” to
God. The Scriptures are full of challenges in
which humans have felt free to obey or

Is for a special mission to
become God'’s prophet, apostle,
or a martyr, but not for the
individual's salvation or eternal
damnation.

disobey God. A Calvinist will respond to
this by alluding that it was God who
decreed that some people would respond
positively and others negatively to God's
call for repentance and service. This is an
afterthought, an empirical statement.
Human salvation would have lost its
meaning if humans had received it without
their participation, and at times without
struggling and paying a high cost for it.
After saying this, we must admit, however,
that there is a Divine Election, but this
Election is for a task, a mission, to become
God’s  emissary, prophet, apostle,
missionary, or a martyr, but not for the
individual’s salvation and eternal life, let
alone eternal damnation.

By and large, Calvin’s doctrine of election
and predestination turns the human being,
who is God’s masterpiece, into a puppet, a
very passive commodity having nothing to
say about his ultimate destiny. It is enough
to have a closer look at each of the Five
Points stated by the Calvinist Synod of Dort.
Through all these Five Points you see only
God as sole Actor and Decisive Factor in
Man’s present and future, or ultimate
destiny. God “elects a minority” from His
entire human creation for eternal salvation
and life, leaving the majority to their lot of
“eternal damnation” - hell and fire. Itis God’s
Irresistible Grace that keeps the elect from
resisting Him. Since God elected the person
for salvation, it is natural that he should
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never fall away but persevere in faith to the
end.

We believe that God is above any human
doctrine, be it formulated by St. Augustine,
Luther, or Calvin. Despite His being the
Sovereign God, the Creator and the Ruler of
the world, God limited Himself by His self-
revelation to humanity, and by living
among them through His Incarnate Son,
Jesus Christ. Moreover, He gave His life for
the expiation of the sin of mankind. Despite
all the glories with which God is
surrounded, we now know Him better and
feel ourselves closer to Him as our Father
and Friend through, Jesus the Christ. This is
the reason why we cannot believe in
Calvinism, which according to Chris
Wilhoit — a theologian — “...is a theological
system that teaches that God directly causes
people to be saved without them having a choice
in the matter, and puts people in eternal hellfire
without them ever having an opportunity to
repent and believe.” This is true specifically
for Augustine’s and Calvin’s concept of
Double-Predestination. Unfortunately, St.
Augustine, Calvin, and the rest of the
predestinarians and Five-Point Calvinists
have replaced the essentially loving and
merciful Father with a capricious Judge
who discriminates against His own children
by condemning the majority to eternal
damnation. Moreover, this god of double-
predestination has passed his judgment on
those unfortunate creatures even before
they were born, and without their
knowledge. As we mentioned above, “If we
ask why God takes pity on some, and why lets
g0 of the others and leaves them, there is no
other answer but that it pleased him (God) to do
so” affirms Calvin.

This is not what we have learned about
our most gracious heavenly Father in the
teachings of our Lord Jesus, who is God’s
very Revelation. Yes, we have come to know
this God through Jesus’ parables, e.g. in the
Father of the lost son, and in the Shepherd of
the lost sheep; in both parables we discover
the true nature of God in the person of the
Waiting Father for His prodigal son, and a
most anxious Shepherd, who endangers his
life by going after his lost sheep. God
rejoices over the return of His lost son, and
over the recovery of His lost sheep. We feel
safer and happier by believing in the most
loving and merciful Father of Jesus Christ
than believing in the God characterized by
Augustine and Calvin; a god who,

according to their predestinarian theology is
a most capricious, and undependable god.
Our trust is in our most loving and merciful
God who listens to us when we call on Him,
and is ever-ready to save us from our sins,
fears and predicaments. God in Jesus Christ
does not discriminate against His children
and “wants all men to be saved and to come to
the knowledge of the truth.” (1Timothy 2:4).
And again, “He (God) is patient with you, not
wanting anyone to perish, but everyone to come
to repentance” (2 Peter 2:9).

After saying all this, we cannot altogether
put aside God’s acts of election and
predestination. The difference, however, is
that whereas for Augustine and Calvin this
is an eternal decree for unconditional election,
limited atonement, irresistible Qrace, and
perseverance of the saints, for us, these are, or
should be, a personal experience, and
testimony, that it was God who elected us,
saved us, and called us to give our
testimony to His saving grace. Moreover, it
is this God who has entrusted to us a most

sacred responsibility to go out and tell the
world what He has done for us, and what
we owe Him in return. This is how we
understand

predestination:

divine election and
Salvation, Personal

We cannot accept Calvinism
because it teaches that God
assigns people to hellfire without
giving them an opportunity to
believe and repent.

Testimony, Challenge, and Responsibility.
Thus, the idea of Divine Election and
Predestination ceases to be a Doctrine, and
instead, becomes a humbling and grateful
confession of the saved-sinner, in the
presence of God. In all these we see our God
limiting His Sovereignty by coming down
into the world in order to save His wayward
children through His Son, Jesus Christ. Yes,
it is God who saves the sinner, and in the
process of His saving activity, He challenges
the saved-sinner, to become His collaborator
in His world-wide salvation plan. God does
not revoke the sinner’s freedom because of
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his Sin, unless the person himself becomes a
slave to his Sin. However, God takes the
initiative in restoring the person’s original
freedom if he repents and accepts Jesus
Christ as his Lord and Savior.

In order not to be misunderstood, I should
state that St Augustine and John Calvin
have become a great inspiration to me, not

[t is absurd to believe that God has

passed His judgment of
damnation on some unfortunate
creatures even before they were

born and without their knowledge.

only as theologians who left their mark on
the history of Christianity, but also as
courageous Dbelievers and Christian
apologetic writers. As a permanent student
of Historical Theology, I am greatly
indebted to these giants of Christianity and
theologians of Divine Grace. However,
being a modest historian of the theology of
the Armenian Evangelical movement, I use

An

APPEAL
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my privilege to disagree with the
predestinarian views of St. Augustine and
Calvin. Furthermore, as an Armenian
Evangelical, I cherish our unique theology,
ecclesiology, and spiritual experience. My
strictly personal testimony would be “I an
what I am - a saved sumef'by‘fhé" gra ec
God - who called upon me to becom
messenger, in order to te fc.) lis
grace; and woe upon me iﬂ
call.” As I mentioned abQ\E{lg -ff e
God elected me, but this electior
salvation and eternal life, Bﬁ't"
most sacred pos1t10n, acthﬂ
Therefore, there is no electlon to eternal life

grace in Jesus Christ, who died
for our sins, but was raised b
guarantee salvation and eternal hfe to all
who believe in Him as Lord Savior. €
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Joseph Predestination

had several wives, twelve sons and

assorted daughters, but he loved his
wife Rachel most of all, and consequently
her firstborn, Joseph, was his favorite son.
The other sons were soon put to tending
flocks, but Joseph stayed home with his
father.

Joseph was something of a tattletale. His
father frequently sent him on errands to
his brothers, and he sometimes found
them doing things that they were not
supposed to be doing, and he told all to
his father—which did not sit well with his
brothers. Jacob continued favoring Joseph
over his brothers by giving him “the coat
of many colors.” The point of giving this
distinctive “coat” was that Jacob
recognized Joseph as his eldest son. In
that culture, 4000 years ago, the eldest son
got double the inheritance of any other
son. So, Jacob’s decision had direct
economic consequences, and it aroused
jealousies that nearly destroyed his family.

Joseph was not the eldest son; he was
the eleventh son. Reuben was the eldest.
We can imagine that the other sons would
have reluctantly allowed Reuben a double
portion because, after all, he was the
firstborn, but they were unhappy with
their father changing the natural order of
succession and promoting Joseph to the
position of the eldest son.

The final straw was the dreams. Joseph
was always a visionary and he had
prophetic dreams. His dreams were
symbolic, but they obviously represented
Joseph'’s superiority over his brothers. He
foolishly told the brothers about the
dreams, and we imagine he told them
with smug satisfaction. This drove the
brothers over the edge. They decided to
kill him, but later on they thought it
would be better if they sold him to a
passing company of Ishmaelite slave
traders.

The Ishmaelites took Joseph to Egypt
and sold him to Potiphar. Poor Joseph, he

T he book of Genesis tells us that Jacob

By Tony Grant

had been a Bedouin prince; now he was
just property. He belonged to Potiphar
just as Potiphar’s dog, and had about the
same rights. Being sold into slavery was
certainly a traumatic experience, but
Joseph was apparently transformed by the
experience. He was humiliated and
shaken by what had happened, but he
determined to make the best of his
situation. He rose quickly through the
ranks of the slave hierarchy, and became
Potiphar’s steward, or head overseer,
supervising all his possessions.

Things were going well for Joseph, but
disaster struck again. Potiphar’s wife
tried to seduce him. When he refused her
advances, she, in her fury, accused him of
rape. Joseph was still a slave. His word
against the word of his master’s wife was
worthless. Potiphar threw Joseph in
prison. Commentators point out that
Potiphar could have killed Joseph. The
fact that he did not suggests that he had
some doubts about his wife’s story. In any
case, Joseph was still in prison. This must
have seemed like an immense calamity to
him. He was a slave in prison with no
prospect of ever getting out.

After some time, Genesis tells us that
Pharaoh got angry with his cupbearer and
his baker and threw them into prison, the
same prison were Joseph was. These two
high-ranking prisoners had dreams that
Joseph interpreted. His interpretation was
that the cupbearer would be restored to
his office in three days, but that the baker
would have his head chopped off in three
days. Sure enough, in three days, Pharaoh
restored the cupbearer and decapitated
the baker.

Unfortunately, the cupbearer forgot
about Joseph, and didn’t remember him
until two years later when Pharaoh
complained of having persistent dreams
of seven fat and seven lean cows coming
out of the Nile River. Pharaoh also
dreamed of seven plump ears of grain and
seven blighted ears of grain. Then the

cupbearer belatedly remembered Joseph
who interpreted Pharaoh’s dreams to
mean seven years of bountiful harvests to
be followed by seven years of famine.
Pharaoh was so impressed that he
appointed Joseph as his second in
command and used the seven good years
to store up food for the bad years to come.

By giving a distinctive coat
to Joseph, Jacob conferred
on him the privilege that
was reserved for the
eldest son.

Soon, the good years were gone and the
anticipated famine came. The famine
included not just Egypt, but the land of
Canaan as well. Jacob’s family faced a
predicament. The sons of Jacob went
down to Egypt to buy grain. There they
met Joseph, but he had become so
Egyptian in speech and manners that they
could not recognize him, but he knew
their identity.

Several chapters in Genesis describe
how Joseph played with his brothers,
which is as near as he ever came to
seeking revenge. He accused them of
being spies; he accused them of stealing;
and since he had absolute power over
them, any hint of accusation must have
struck fear into their hearts. As they had
seen his anguish when they sold him into
slavery, so now he witnessed their
distress. But Joseph was not a vengeful
person and eventually he revealed
himself to them. To the brothers, it must
have seemed as if the ghost of one whom
they had murdered suddenly stood before
them. They shrank from him, but he

IR Forum | 13



forgave them freely. He had them return
home and bring their families to Egypt,
including their father Jacob. They moved
to Egypt where Joseph had become so rich
and powerful that he could take care of
them all.

Then Jacob died of old age, and the
brothers began to be anxious again. Their

evil, and then turn around and
condemn us for doing that over
which we had no control. We
need to stop blaming God for
human folly.

thought was that Joseph only forgave
them for the sake of his beloved father.
Now that Jacob was dead, Joseph might
feel that it was payback time. So the
brothers concocted another lie. They had
lied to their father for years about what
happened to Joseph. Now they were
desperate to extract themselves from the
guilt of what they did to Joseph, so they
lied again, saying that their father had
told them to tell Joseph to forgive them.
We suspect that Joseph knew they were
lying, but simply did not care. He says,
“Do not be afraid! Am I in the place of
God? Even though you intended to do
harm to me, God intended it for good”
(Genesis 50:19-20).

That is the Joseph story as it is found in
Genesis chapters 37-50. The question
today is: What does Joseph tell us about
the doctrine of predestination? We see
that the Joseph story has a lot to say about
human sin. Jacob sinned. He was an awful
parent, preferring one son above the
others. Joseph sinned. He was a tattletale.
He was arrogant. But whatever Joseph
did, he did not deserve to be sold into
slavery. Joseph’s brothers committed a
terrible evil against him. So, there is
plenty of sin in this story. But this is also a
story of the triumph of human will and
ability over bad circumstances. Joseph
may have been a spoiled teenager, but he
had talent and strength of character that
only became apparent when his world
collapsed around him. Sold as a slave, he
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worked his way up to be the chief slave in
Potiphar’s household. Tossed into the
dungeon, he came out as Pharaoh’s
number one man. This is an inspiring
story of triumph over all obstacles. But the
story of Joseph is not only about human
sin and human triumph. It is also about
how God works in human affairs.

First of all note that we are responsible
for our sins. That means we have free will.
If we did not have free will, God could
not hold us responsible. The Persian poet
Omar Khayyam says,

“Oh Thou, who didst with pitfall and
with gin

Beset the Road I was to wander in,

Thou wilt not with Predestined Evil
round

Enmesh, and then impute my Fall to
Sin!”

What Omar Khayyam is saying is that
God will not predestine us to do evil and
then turn around to blame us for doing
evil. That makes no sense at all. We are
responsible for what we do because we
have free will.

In our story from Genesis, the brothers
had several choices. They could have
forgiven Joseph and Jacob and got on with
their lives. They could have given Joseph
a good beating, torn his coat up, and sent
him home crying to daddy. But, they
chose a much greater evil and sold their
brother into slavery.

Joseph had choices also. In slavery, he
could have just given up, but he did not.
He made a choice to work with all his
power and ability. So the Joseph story
teaches free will and responsibility, but
that is not all. What happened to Joseph
shows us that God works in human affairs
to bring about His will, but in dealing
with people, God deals with very
imperfect instruments, so He has to
operate in conditions that are often not so
good.

We can imagine a world where God'’s
will is always perfectly done, where
everything that happens is in accord with
what God wants. Everything that
happens is good and true and wonderful.
We can imagine such a world, but we
know that is not our world, and never has
been.

In Genesis, we read about a young man
sold into slavery. God did not sell him into
slavery. His brothers sold him, and they
did it out of envy and malice, and they

had to deal with the guilt of that sin for
years thereafter. But God was working in
that situation to turn human sin into
something good. That is what Joseph said.
“You intended to do me harm.” Do not try
to cover anything up. Don’t talk about
daddy wanting me to forgive you. I know,
Joseph says, what your intentions were,
but God took your evil intentions and
made them turn out good. The situation
was sinful, but God influenced it and
made good come out of it.

This leads us then to a basic principle
about how God works in human affairs.
God constantly, in every moment and
every place, acts to bring about good for
those who believe in Him and trust Him
implicitly. We need to stop blaming God
for human folly.

Some commentaries on the Joseph story
say that God predestined the brothers to
sell Joseph into slavery so that he would
eventually become prime minister of
Egypt, and be instrumental in saving
thousands of people from starving to
death. But that makes God a slave dealer
and absolves the brothers of their sin. If
God made them do it, it was no sin. But if
you read Genesis, the brothers did not feel
that way at all. They knew they had
sinned, and Joseph knew they had sinned,
but God came into all this sinfulness and
transformed it to good, so that the
outcome was that multitudes were saved
from famine, but that did not justify the
brothers at all. They were still responsible
for their own sins.

Again we hear the same thing about
Judas. Some say that Judas was
predestined to betray Jesus from the
beginning of time, and he had no choice in
the matter. But Judas did not feel that way:.
When he realized what he had done,
when he realized that Jesus would be
crucified, Judas committed suicide in
despair over his betrayal. Make no
mistake, Judas betrayed Jesus of his own
free will . He made that choice, and he
was responsible for that choice, and he
knew it. But God took Judas’ sin and the
sin of the Jewish establishment and the
Roman Government, God took all that sin
and changed it to something good in that
Jesus died on the cross so that all our sins
might be forgiven and so that we might be
reconciled to God.

Let us now apply all this to us. We, like
Joseph’s brothers, like Judas, are



responsible for our own sins. We have free
will. We make our choices. We cannot
blame our sins on God, or the devil, or
circumstances, or society. We need to have
the courage to stand up and say what
everyone knows: “I am responsible for
what I do.” That is really the first step in
forgiveness—realizing that I need
forgiveness because I am responsible for
my sins.

The Joseph story is about forgiveness.
Joseph forgave his brothers. The gospel
story is about a larger forgiveness. When I
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am in despair over my sins, when I realize
that I am the one who needs forgiveness,
Jesus forgives. Jesus forgives totally and
completely and forever.

In conclusion, Joseph's story ends on an
optimistic note. God changed human
sinfulness to good and saved people from
famine. This shows us that God is here
with us and He is working. Sometimes
evil seems strong; sometimes sin seems all
powerful; but that’s the point. God can
change the most evil situation into
something good. God can bring us out of

our slavery; God can bring us out of our
dungeons. That does not mean that we
should sit down and wait on God to do it
all. God does not work that way. God
works with us as we use our God-given
talents and abilities to do His work. God is
actively working in us, with us, and
through us. @

Editor’s Note: Rev. Tony Grant is the pastor of the

Reformed Presbyterian Church in York, South
Carolina.

The Testimony of the Early
Church Fathers about {gERUIL

Ignatius of Antioch - Ignatius was a disciple of both Apostles

Peter and John and was martyred in Rome in 110 A.D. Seven of his

letters have survived to this day.

¢ “If any one is truly religious, he is a man of God; but if he is
irreligious, he is a man of the devil, made such, not by nature,
but by his own choice” (earlychristianwritings.com).

Irenaeus - (130-202 A.D.) - About 180 A.D., Irenaeus wrote a
book titled Against Heresies, Book IV. We present two quotations
from pages 37 and 39.

® “Men are Possessed of Free Will, and endowed with the faculty
of making a choice. It is not true, therefore, that some are by
nature good, and others bad” (Against Heresies Book IV, Chapter
37, page 37).

e “Man is Endowed with the faculty of distinguishing good and
evil; so that, without compulsion, he has the power, by his own
will and choice, to obey God’s Commandments, and by doing so
he avoids the evils prepared for the rebellious” (Ibid. page 39).

Justin Martyr - He was beheaded 168 A.D. for his strong

defense of the Christian faith. His works represent the earliest

surviving Christian apologies of notable size.

¢ “Man acts by his own free will and not by fate” (Second Apology).

® “We have learned from the prophets, and we hold it to be true,
that punishments, chastisements, and rewards are rendered
according to each man’s actions. Otherwise, if all things happen
by fate, then nothing is in our own power. For if it be predestined
that one man be good and another man evil, then the first is not
deserving of praise, or the other to be blamed. Unless humans
have the power of avoiding evil and choosing good by free
choice, they are not accountable for their actions-whatever they
may be.... For neither would a man be worthy of reward or
praise if he did not of himself choose the good, but was merely
created for that end. Likewise, if a man were evil, he would not
deserve punishment, since he was not evil of himself, being
unable to do anything else than what he was made for” (First

Apology).

e “But if the word of God foretells that some angels and men shall
be certainly punished, it did so because it foreknew that they
would be unchangeably wicked, but not because God had
created them so” (Justin Martyr, Chapter CXLI, page 141).

Clement of Alexandria - (Died in 190 A.D.)

* “A man by himself working and toiling at freedom from sinful
desires achieves nothing. But if he plainly shows himself to be
very eager and earnest about this, he attains it by the addition of
the power of God. God works together with willing souls. But if
the person abandons his eagerness, the spirit from God is also
restrained. To save the unwilling is the act of one using
compulsion; but to save the willing, that of one showing grace”
(Salvation of the Rich Man, Chapter 21).

® Neither praise nor condemnation, neither rewards nor
punishments, are right if the soul does not have the power of
choice and avoidance, if evil is involuntary (Miscellanies, Book1,
chapter 17).

Archelaus - (250-300 AD)

“All the creatures that God made, He made very good. And He
gave to every individual the sense of free will, by which standard
He also instituted the law of judgment.... And certainly whoever
will, may keep the commandments. Whoever despises them and
turns aside to what is contrary to them, shall yet without doubt
have to face this law of judgment.... There can be no doubt that
every individual, in using his own proper power of will, may
shape his course in whatever direction he pleases” (Disputation
With Manes, pages 32-33).

Methodius - (260-315 AD)

* “Those pagans who decide that man does not have free will, but
say that he is governed by the unavoidable necessities of fate, are
guilty of impiety toward God Himself, making Him out to be the
cause and author of human evils” (The Banquet of the Ten Virgins,
Discourse 8, Chapter 16).
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Pentecost

Some Observations
and Lessons

Scripture: Acts 2: 1-5, 22-24, 36-39

Rev. Dr. Vahan H. Tootikian*

the Day of Pentecost, around 30 A.

D., in the city of Jerusalem. On that
day something unusual, but not unheard
of, took place; remote from us, yet very
closely related to us; something we all
know about but do not always fully
understand.

First, WHAT happened? 1t is not easy to
say exactly what happened. Other than
the biblical account, there are no other
records of the event. But from this one
record we have in the Book of Acts, we
can say that it went something like this: A
small group of people made themselves
conspicuous by getting noisy. They
attracted the attention of the people and
crowds gathered around them. They were
shouting, but they were shouting for joy,
not hate. They were ecstatically happy,
and they shared their joy with the whole
world.

These people were followers of Jesus of
Nazareth. When He was crucified (less
than two months before this event took
place) they were crushed. They saw
nothing but defeat and degradation in the
cross. And their lives were dragged right
down to the bottom.

When He was raised from the dead,
their spirits started to rise. They glimpsed
the light once again, and they understood
things from a different perspective. They
were no longer “scattered” individuals.
They were “gathered” in small groups to
pray and to break bread together. But on
this particular day something else
happened to them. They were galvanized
into a community. Their purpose from this
day forward was to spread their joy, to
share it with the rest of the world. God

T he Christian Church was born on
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had come to them in a new way; they
received a new insight that they were not
alone. They were convinced that God was
there, that His power was available to
them. No longer did they need to be
fearful and apprehensive. Their courage
revived. They knew that they could do
God’s work. Why stay hidden in an upper
room when the people of Jerusalem could
be assured that the God of love was with

them also? They started in Jerusalem, and
they fanned out in all directions. They
never stopped.

On the day of Pentecost, the
curse of the Tower of Babel
was reversed. People who
had been confused and
alienated from one another
were brought together by the
activity of the Holy Spirit.

Second, WHEN did it happen? We know
what happened to them. The next
question is: What day did it happen? The
Bible says that it was on the Day of
Pentecost.

Pentecost was one of the three major
Jewish feasts also called the Feast of
Weeks. “Pentecost” is derived from the
Greek word meaning “fifty.” Pentecost
occurs in the month of Sivan (May/June),
50 days after Passover, and celebrates the
end of the grain harvest. This feast, which
the Jews named “Shavilot” (Weeks), was
celebrated in commemoration of the

giving of the Torah at Sinai — the “birth”
of the people of Israel as a covenant
people. So this gathering, this little group,
this galvanizing of a scattered group of
individual followers of Jesus, happened
on the Feast of Pentecost.

HOW did people see it? Usually people
see different things in the same situation.
There were at least three different
explanations given as to how people
viewed the event recorded in the second
chapter of Acts.

a. The first observation was made by the
author of Acts, Dr. Luke. He described a
series of extraordinary happenings: the
blowing of a violent wind coming from
heaven; tongues of fire resting upon those
gathered; and “glossalolia” (the gift of
speaking with tongues).

The author probably associated these
phenomena with some events in the
Hebrew Bible. The wind was a symbol of
the Spirit of God; the fire denoted the
judgment of God. But the speaking of
tongues was a contrast to the story of the
Tower of Babel. In the Tower of Babel
narrative, men decided to build a tower to
make a name for themselves, and God
confused their tongues and thwarted their
plans. The Tower of Babel represented
humanity’s alienation from one another.
On the Day of Pentecost, these Galileans
began speaking, and people from
different nationalities could understand
them in their own language. For Luke,
Pentecost represented humanity’s coming
together in Christ. That which had been
torn asunder came back together under
the Lordship of Christ, through the
activity of the Holy Spirit.

b. The second explanation came from



some of the bystanders. They thought that
the state of ecstasy experienced by the
disciples of Jesus was due to intoxication.
They thought his followers were drunk.
The truth of the matter was that the
disciples were filled with the Holy Spirit
and spontaneously were in a state of
rapture or ecstasy. From outward

appearance, however, the bystanders
thought that the disciples were drunk and

It is almost impossible to
create a fire with one log, even
if it is a good one. On the other
hand, several poor logs may
make an excellent fire if they
stay together as they burn.

disorderly.

c. The third explanation was given by
Peter when he stood up to speak. First, he
said the disciples were not drunk; it was
only nine o’clock in the morning. At least
in those days people did not begin to
drink that early. He said it was the
fulfillment of a prophecy made by Joel, an
Old Testament prophet, signifying that
the time would come when God would
pour out His Spirit upon all flesh (Joel
2:28). This was the time, and that is what
God was doing.

The core of Peter’s message was that
what happened on the Day of Pentecost
cannot be explained apart from Jesus of
Nazareth. He was the cause of it all. God
had raised Jesus from the dead. He was
the explanation for what was happening.
He was the cause of it all because He was
a risen and a victorious Lord! It was the
reversal of the whole downward drag of
life plunging into darkness to an upward
movement toward light and life. That is
why those people were so ecstatically
happy. To those people the resurrection
meant that Christ is the Triumphant Lord.
He had won the decisive battle against
evil powers and death.

What these first Christians were saying
was that we can win because Christ won.
His Spirit is everywhere, like the air. We
can take a long, deep breath of it, and it
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will give us new life. Christ’s Spirit is the
Holy Spirit. And it was the Holy Spirit
that descended upon the disciples on the
Day of the Pentecost and completely
transformed their lives. God, being the
same yesterday, today and tomorrow, can
do the same to us if He finds receptive
hearts.

The Unique Fellowship. Through the
experience of the Resurrection, the
disciples felt themselves bound together
in a unique fellowship. They were
members of a new community. It was, in
effect, the rebirth of the people of God. In
spite of the fact that they faced the
constant threat of being apprehended, and
perhaps punished, because of their
association with Jesus, they stayed
together in Jerusalem. One may ask: Why
didn’t they go home? Because the Risen
Lord had told them to stay in Jerusalem
where they would receive power and
would bear witness for Him in Jerusalem,
and all over Judea and Samaria, and to the
ends of the earth” (Acts 1:8).

So they waited for God. While they
waited, they supported one another in
their fellowship. They spent time in
prayer. They ate together, sang together
and worshiped together. They drew their
strength from their powerful sense of
unity.

Followers of Christ, no matter how
powerless they feel, become amazingly
powerful when they are inseparably
united. It is almost impossible to create a
fire with one log, even if it is a sound one.
On the other hand, several poor logs may
make an excellent fire if they stay together
as they burn.

From a Fellowship to a Dynamic
Church. What happened on the Day of
Pentecost was that the fellowship of
Christ’s followers was ignited by the fire
of the Holy Spirit and sent them out to do
God’s work. The followers of Christ
became the Church; the Body of Christ.
Now the church must always have two
facets: a base and a field. The early Church,
first of all, had a base. It didn't fully
become a Church until it had a field. The
disciples met together for fellowship,
mutual understanding and acceptance,
and grew in their understanding of the
Christian life and faith. They kept in touch
with God. When they realized that the
Holy Spirit was with them, that God’s

power was theirs to use for His work, they
went out into the field. They went out to
others as an enabling, supporting,
redeeming group. As they bore witness to
Christ's work, they “turned the world
upside down.” They helped people live
the new life, God’s way of life. They
shared their understanding of God, His
love, forgiveness, power and His way
with people. They truly went out into the
entire world.

What about us? Unfortunately, people
identify the church with a building. When
people speak about the work of the
church, they usually refer to what goes on
in the building. This was not so in New
Testament times. In those days the people
of the church did the work of the church
out in the world, the community in which
they lived. Today, many are easily

A church must have a base
and a mission field. We cannot
truly work in the field if we
don’t have a base, nor can we
have a base if it is not related
to being at work in the field.

tempted to say that both the base and the
field are found in the building.

A church true to its calling recognizes its
peculiar relationship to the world. It exists
for the world, yet it is different from the
world. It is in the world, yet at the same
time apart from the world. We cannot
truly work in the field if we do not have a
base, nor can we have a base if it is in no
way related to being at work in the field.

Today, we will be helped by examining
the events in the life of the church, which
took place on the Day of Pentecost. We
may very well ask ourselves whether we
have been open enough to God that the
Holy Spirit may dwell within us. Has the
fire of the Holy Spirit ignited us? Are we
hot fire or merely a damp wick? @

*Rev. Dr. Vahan H. Tootikian is the Executive
Director of the Armenian Evangelical World
Council.
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The Foundations

Christian Eth

(1) Christian ethics is based on God’s love.

God is the source of true love that is
spread to the entire world. Being
absorbed and interiorized by man, it is
reflected as man’s love for God, as
man’s love for his fellowmen, and as
man’s love for nature. Creation is not
only the act of creating the physical or
material reality, for while creating the
immense universe, God also created
the esthetical and ethical values

Christian ethics is based on
the principle of reciprocity

and mutuality; it demands
that you do to others what
you want them do to you.

therein. God created the good. All
creation was pronounced to be good.
There was no evil there. His love for
man is expressed in the creation story.
He created man in His own image and
then blew His breath into his nostrils.
Being created in God’s image, man is
endowed with intelligence, a free will,
a sense of morality, and the capacity to
commune with and worship his
creator.

(2) Christian ethics is based on the reality

that God loved man, even when he fell
into sin. To save man from sin and to
put him on the right track, God did not
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By Dr. Gevorg Kherlopian

spare His own Son, but delivered Him
up to die and bear the sinner’s penalty.
This mission necessitated that the Son
of God become a man and take upon
Himself our human nature without
giving up His divine attributes. As a
perfect God and a perfect man, He
showed us how to relate to Him and to
our fellowmen. His vicarious death on
the cross was prompted by His love for
the lost sinner. By His triumphant
resurrection He not only proved His
divinity, but also made it possible for
man to live eternally. This too is an
expression of God’s love for man.

(3) The first demand of Christian ethics is

to love God and to love man as God
has loved man. Christian ethics works
in a system where the relation of man
to man is directly dependent on the
relation of man to God. There can be
no ethical and moral relations in
human life if people reject God and fail
to establish a personal relationship
with Him.

(4) In Christian ethics, love presupposes

and demands forgiveness. To love
means to be able to forgive because
God forgives man. Love rejects all
kinds of tensions between men. Peace,
harmony and mutual understanding
must reign supreme in all human
relations. Christian ethics is the ethics
of peace.

(5) Christian ethics is based on an

optimistic understanding of reality.
Since the Christian believes that evil
was not created by God, he believes in

ICS

the gradual and continuous perfection
of man. Through Jesus’ enabling grace,
the Christian can overcome sin and
defeat death. Through Christ, the
sinner will be able to regain the lofty
position he held prior to his fall into
sin. As an optimist, man is capable of
constructive thinking, creative work,
genuine friendship and cooperation,
and of making the world a better place
to live in.

(6) Christian ethics is based on the

principle of reciprocity and mutuality;
it demands to do to others what you
want others to do to you. It foresees
that man will be judged by the same
standard that he applies to judging
others.

(7) Christian ethics is based on the

demand to take a critical approach to
man; man must be critical both of his
own self and of the acts of others.
However, he must first start from the
critical approach to his own self. This
means that man must first know
himself, and get acquainted with his
strengths and weaknesses. The process
of self-criticism is not a goal in itself. If
it is limited in itself, it may lead to
pessimism and to underestimation of
one’s God-given aptitudes. The goal of
criticism must be the attainment of
perfection; the desire to be saved of
one’s shortcomings by the help of God.
Criticism must be based on self respect
and the love of others. The goal of the
criticism directed to others must not be
to show the superiority of your self,
but to help a fellow man overcome his
hidden defects.



(9) Christian

(8) Christian individualism is another

principle of Christian ethics. It is
founded on the idea of personal
salvation. Each man is responsible for
his own acts and thoughts. Every
human has the personal responsibility
to know himself, to get rid of his sins,
to repent and ask for the mercy of God.
Others can help him in his efforts, but
they cannot save him. Salvation and
accountability are personal matters.

In the absence of free will,

personal responsibility
and accountability
cannot exist.

individualism does not
presuppose egoism; the
overestimation of the self and the
underestimation of others. The
superiority of the individual over
society is a concept that is foreign to
Christianity. The individual Christian
is motivated to dedicate himself to
great causes, sublime ideals, human
emancipation, human equality, human
freedom, peace and brotherhood. This
process of dedication requires self-
forgetfulness and self-sacrifice. The
individual can employ all his God-
given gifts and abilities within a body
of untied people, in an organization
headed by God. That organization is
the Church.

(10) Christian ethics, according to the

understanding of the Armenian
Church, is based on man’s God-
given right to choose between the

(1)
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existing possibilities by the free
exercise of his will Man is
considered responsible for his
thoughts and deeds. God willed that
human beings be given a free will.
The material world functions
according to the perfect physical,
chemical and mathematical laws that
were ordained by God at the time of
creation. The biological world acts
according to its God-given instincts
without being able to comprehend
the meaning and purpose of life, and
without the desire to know its
Creator. Man, created in the image of
God, does not act without reasoning,
intellectual approach, and
responsibility. God does not force
His will upon us, even though He
can do that as an Almighty Creator.
Although God has revealed to us His
plan for a fruitful life, He allows us
to act according to our free will and
personal choice. In the absence of a
free will, personal responsibility and
accountability cannot exist.

Christian ethics is based on the
concept that the inner spiritual
world of man is the decisive factor in
the defining of morality. God has put
in man a light that becomes more
luminous when man continues to
cultivate his relationship with his
Creator and Savior. If, on the other
hand, he gradually drifts away from
God, then the inner guiding light
becomes dim and loses its intensity.
Thus, when man gets information,
he arranges, evaluates and cultivates
it according to the condition of his
inner world. He rejects the kind of
information that conflicts with his
chosen values. So, more important
than the type of information man
receives is the way he filters that
information and the conclusions he
draws from it.

Why Not?

(12)

(13)

Christian ethics requires that man be
obedient to God and to the teachings
of Jesus Christ. Christian obedience
must be based on the conviction that
God is right, that His Word is true,
and that He works for the good of
man. Obedience is also based on
love. Man obeys God when he
realizes that God loves him, and he
responds by expressing his love
through obedience. We ought to bear
in mind the fact that obedience must
not be based on fear because the
latter is contrary to love.

Christian ethics requires servitude;
the inner desire and motivation to
serve God and man. Christ
emphasizes the fact that He came to
this world, not to be served, but to
serve. Whoever aspires to be a great
leader must first learn to be a humble
servant. Through the avenue of
unselfish service man makes himself
and others happy.

There can be no ethical
and moral relations in
human life if people reject
God and disobey His
revealed will.

(14

Christian ethics underlines the truth
that man is responsible for the
welfare of his neighbor. Through the
parable of the Good Samaritan, Jesus
has taught us that every human
being that needs help is our brother,
regardless of his race, nationality, or
religious affiliation. €

You see things as they are, and ask “why?”
But | dream things that never were, and ask “why not?”

Henry Blackaby
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A Brief History of the Armenian
Evangelical World Council (AEWC)

[On the 30th Anniversary of AEWC])

Rev. Dr. Vahan H. Tootikian*

Council (AEWC) is the child of the
_ First World Conference of Armenian
Evangelicals, jointly sponsored by the
Armenian Missionary Association of
America (AMAA) and the Armenian
Evangelical Union of North America
(AEUNA). It was convened at Haverford
College in Pennsylvania for three days in
June of 1978. The conference was planned
and administered by a Joint Task Force of
the AMAA and the AEUNA, the members
of which were Archie Cherkezian, Nazar
Daghlian, Hrant Kazanjian, and Rev.
Giragos Chopourian (representing the
AMAA); and George Philibosian,
Reverends Doghramji, Harry Missirlian,
and Vahan Tootikian (representing the
AEUNA).

Although the First World Conference
(FWC) was the beginning of AEWC, it
should be stated that neither the FWC nor
the AEWC were born in a vacuum. In a
sense, they were the continuation, or the
offshoots, of  another  important
organization called the Inter-Union
Council (IUC) of the Armenian Evangelical
Churches, which was born in the early
1950s. The IUC was composed of
representatives from the Armenian
Evangelical unions of the Near East,
France, the Eastern U.S., and California,
plus the AMAA. It was set up to be a
deliberative body to review the state of the
unions; to  strengthen  Armenian
Evangelical churches around the world; to
recruit, train, and place ministers; to start a
publication which was to become the
official organ of Armenian Evangelicals; to
deliberate on ways and means of
preserving and  perpetuating  the
educational institutions; and to cultivate
and transmit the Armenian Evangelical
heritage. The Council had three formative

The Armenian Evangelical World
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conferences: the first, in 1952 in Beirut,
Lebanon; the second, in 1955, in Marseille,
France; and the third, in 1965, in Paris,
France.

The Paris conference of the IUC elected
an executive committee and proposed a
revised constitution, which had been
drawn up at the previous conference.
However, the executive committee failed to
fulfill its mandate to call another meeting.
Two factors, which contributed to this
failure, were the preoccupation of the two
Unions in America with their merger and
the deterioration of the political situation in
the Middle East.

The Armenian Evangelical World
Council (AEWC) was not bornin a
vacuum. In a sense, it was the
offshoot of the Inter-Union Council
(IUC] which was set up in the early
1950s to review the state of the
unions and strengthen our
churches around the world.

In 1977, the AEUNA decided to table the
proposed constitution of the IUC and,
together with the AMAA, recommended
the calling of an all-Armenian Evangelical
conference. Through the initiative of the
AMAA and the AEUNA, this conference,
the FWC, was held in June of 1978 at
Haverford College in Pennsylvania, with
126 representatives (44 clergymen and 82
laymen) in attendance. The theme of the
Conference was “Evangelical Vision For
Our Time.” Its purposes were as follows:
¢ To bring clergy and lay leaders together

for consultation on the status of the

Armenian Evangelical movement.

e To study and pray together to recapture
the inspiration which led us to our
commitment to the kingdom of God.

e To evaluate, plan and act upon ways and
means of making our Christian
testimony more biblical, dynamic, and
evangelistic.

¢ To strengthen the base of our missionary
outreach by making the AMAA the
missionary arm of all Armenian
Evangelical churches in the diaspora.

¢ To seek the guidance of the Holy Spirit
for the “revitalization and growth of our
Armenian Evangelical movement.”

The FWC tried to evaluate Armenian
Evangelicalism in its various fields of
endeavor. Its findings were turned over to
a Master Plan Committee. The
recommendations of this 13-member
committee led to the founding of the
AEWC. However, in spite of its sublime
purposes, the FWC created controversy in
some circles: some of the participants and
leaders of the IUC charged that it was a
subtle means of destroying the IUC.

Neverthless, the Council continued its
work and held its meeting from April 29 to
May 5, 1981, at Issy-Les-Moulineaux,
France. In attendance were representatives
from each of the Armenian Evangelical
unions, the AMAA, and the Stephen
Philibosian Foundation. After the meeting,
the Council released a communiqué which
stated that it was proposing to its
constituting bodies “a structure for its
corporate acivity” and that “it set up task
forces to deal with areas of common
concern.” The communiqué concluded
with these words: “Subject to the
ratification of the proposed constitution
and by-laws by the constituting bodies,
authorizing the Council to be the corporate
expression of the ongoing life of the



Armenian Evangelical movement in the

world.”

Unfortunately, the civil war in Lebanon
delayed the first meeting by a few years.
Finally, AEWC met in full capacity in
Havertown, Pennsylvania, from October
12-14,1987.

Since its inception, the AEWC has
accomplished the following;:

1. Playing an important role in providing
massive aid to Armenia in the
aftermath of the 1988 earthquake and
organizing new Armenian Evangelical
churches in Armenia, in cooperation
with the AMAA. (late 1980s and 1990s);

2. Gaining the status of incorporation
(1991);

3. Coordination of Armenian Evangelical
relief aid for Armenia and Lebanon (in
the late 1980s and early 1990s);

4. Establishment of an endowment fund
(1991);

5. Visitation to and provision for moral
guidance to small struggling Armenian
Evangelical churches;

6. Creation of a united voice and stance on
behalf of the Armenian Cause
regarding the genocide issue, Armenia
and liberation of Artzakh (Nagorno
Karabagh);

7. Formulation of guidelines concerning
the preparation of ministers and
religious leaders;

8. Creation of an Armenian Evangelical
archive at the AMAA headquarters
(1994);

9. World-wide celebrations of the 150th
anniversary of the founding of the
Armenian Evangelical Church of
ecumenical and national magnitude in
Issy-Les-Moulineaux, Yerevan and
Istanbul in 1996;

10. Participation in the Armenia/Diaspora
Conference in Yerevan, Armenia, in
1999;

11. World-wide celebrations of the 1700th
anniversary of Armenia’s adoption of
Christianity as its state religion,
culminating with a grand celebration in
Yerevan, Armenia, in August 2001;

12. Being co-founders and supporters of
the Evangelical Seminary of Armenia
and regularly providing lecturers from
the diaspora to the seminary, as well as
furnishing books and publications to
the seminary’s library;

13. Participation  in

the Second
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The Armenian Evangelical World
Council (AEWC] has its limitations
due to our decentralized church
structure; however, it has helped
in planning ways to make the
Armenian Evangelical testimony
be heard more effectively.

15.

16.

W7,

18.

12

20.

21.

22.

28

Armenia/Diaspora Conference in
Yerevan, Armenia, in 2002;

. Adoption of a common “Statement of
Faith,” (2003);
Sponsoring and supporting the

publication of the following books:

a. The Armenian Evangelical Church:
Yesterday, Today and Tomorrow
(1991);

b. Hye Avedaranagan Yégéghétzin;
(1846-1996), (1996);

c. The Pastor’s Manual | Hovagan
Tzérakirk (2003);

d. Highlights of Armenian
Christendom (2002);

e. 160th Anniversary of the Armenian
Evangelical Church/

Haruyr Vatsounamiag Hye
Avédaranagan Yégéghétzyee (2006);

f. Pioneer Armenian Evangelical
Clergymen in America
from 1880-1950 (2005).

The First Worldwide Armenian
Evangelical Ministers” Conference
from April 28 to May 2, 2003, in
Thollon-Evian, France;

Supporting Armenian Evangelical
Missions work in Europe (2004);
Worldwide celebrations of the 160th
Anniversary of the Armenian
Evangelical Church (2006);
All-Armenian Evangelical Conference
with lay and clergy participation
(2006);

All-Armenian Evangelical pilgrimage
for two weeks (2006);

Participation in the Third
Armenia/Diaspora Conference (2006);
Participation and regular attendance in
the All-Armenia Fund Meetings since
its inception in the early 1990s;
Mailing official communiques to all
Armenian papers concerning  the
activities, plans and accomplishments

of AEWC since 1987;

24. Sending messages on Christmas,
Easter, Vartanantz, Armenian Martyrs’
Day and other major milestones and
anniversaries, since 1987.

Besides these and other tangible
accomplishments, Council members have
benefited through fellowship and prayer,
and by working together have learned
from one another. These are obviously not
visible and measurable, yet they are
exceedingly important for mutual
cooperation and spiritual growth.

Undoubtedly, the AEWC is not a perfect
institution. It has its limitations, some of
which are due to our congregational
decentralized church policy. Surely, the
AEWC is not a “super church.” It is only a
representative body of five Armenian
Evangelical unions (North America,
France, Near East, Eurasia and Armenia)
and of two organizations (AMAA and
Stephen Philibosian Foundation). It brings
Armenian Evangelicals together in order to
deepen and strengthen their commitment
to the Kingdom of God; to evaluate, plan
and act upon ways of making the
Armenian Evangelical testimony more
effective; to seek the guidance of the Holy
Spirit for the revitalization and growth of
the Armenian Evangelical Church; to
strengthen missionary outreach; and to
create a united front in essential matters of
national interests and tragic emergencies.
In the absence of a centralized church
structure, AEWC endeavors to cement all
Armenian Evangelical unions and
organizations for the common purpose of
sharing in the needs and the deeds of each
other’s lives.

The AEWC, which was a promise in the
post-World War II era, is a reality today.
Sometimes we tend to forget just how far
we have come in a few short years. The
assurance that it will remain a strong
institution for Armenian Evangelicals
worldwide depends on' our faith and
dedication.

The AEWC recommends that all
Armenian Evangelical churches set aside
one Sunday in June (2008) to mark its 30th
Anniversary. )

*Rev. Dr. Vahan H. Tootikian is the Executive

Director of the Armenian Evangelical World
Council.
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M Lessons

ever put off till tomorrow, what
N you can do the day after
tomorrow” (Mark Twain).

How many of us relate to Twain’s way
of thinking? The operative word here is
procrastination. From the Latin word
“procrastinatus,” the roots are pro-
(forward) and crastinus (of tomorrow).
Sam Levenson speaks for many of us
when he says, “I'm going to stop putting

The five most dangerous
words in the English language
are: “Maybe it will go away.”
We kid ourselves that tasks
and problems will disappear if

things off, starting tomorrow!” The
eminently practical Benjamin Franklin

tells us plainly, “Never leave till
tomorrow that which you can do today.”

Ah! Procrastination. Some fortunate
people seem not to fight this battle, but
many of us do. However, if you
procrastinate because you set priorities,
that can be good. For example, if you put
off cleaning the garage because you are
deeply involved in charitable works,
power to you! You are not a
procrastinator; rather you are a person
who knows that the urgent must never
take the place of the important. You can
die with the garage still untidy, and no
one will be the worse off. Someone else
will clean it efficiently and without dilly-
dallying over every little item. But your
life is wasted if you put off doing good for
others in order to have a clean garage. If
you are a prioritizor, but not a
procrastinator, ignore the criticism you
may receive because you are not the
neatest person on the block.
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But most drag our feet for less than
noble reasons. We delay getting started on
important tasks. We kid ourselves that
tasks will disappear if we simply
disregard them. And some do. For
example, we can fail to answer letters or
write thank you notes. Eventually these
jobs fall off our “things-to-do” list and
fade away. The only problem is that the
ignored friends also tend to fade away.
Procrastination in these cases is costly.

Avoidance saps our energy. Very little
drains our psyches and our bodies as
much as frittering our days away. We toss
and turn at night, mulling over what we
should have done with our time during
the day. Not sleeping well, we set
ourselves up for another failed day when
we awaken the next morning. Beyond the
general feeling of self-disgust and self-
blame, we also face specific problems
when we shirk tasks that must be done.
For example, when we put off paying
credit card bills, the interest goes up. Soon
what we purchased has cost us far more
than we intended.

Household repairs rank right up there
with car repairs. We may limp along for a
while with things barely functioning, but
the day will come when the breakdown is
complete. As the oil filter ad warns, “Pay
us now or pay us later.” Procrastination
can be extremely expensive.

One common problem many of us seem
to have is procrastination about our
health. I saw a poster in a doctor’s office
that said, “The five most dangerous
words in the English language are ‘maybe
it will go away.””

Maybe that nagging pain in the chest is
just indigestion. Maybe that lumpy thing
I feel in my breast is just fatty tissue.
Maybe my gasping for breath when I
climb a flight of stairs is just bad air.
Maybe these headaches don’t mean
anything but that I am stressed. Well,
maybe. You may be right. You may be
very well despite these irksome problems.

But what if you are wrong? What if you
are experiencing the first signs of a serious
medical problem that can be taken care of
in early stages but is fatal in final stages?
Procrastination in matters of health is
foolish indeed.

Another foolish procrastination is
failure to repair relationships. Do you
have friendships that are waning? Are
you estranged from any of your family? I
cannot stress too urgently how important
it is to delay no longer in fixing up
whatever is broken or is breaking down.
Putting off confronting the problems you
have with others leads only to deeper
estrangements. I quote from St. Paul here
who advises “If possible, so far as it
depends on you, be at peace with all men
(Romans 12:18).” Life is unpredictable.
One never knows whose death is next.
You don’t want to die with personal rifts;
you don’t want to stand at the grave of
someone with whom you refused to
reconcile.

Procrastination can seem like a minor
flaw. But it can be a major barrier to a life
well lived. Here are some ideas that may
help you get over the hump of putting

| cannot stress too urgently
how important it is to delay
no longer in fixing up
whatever is broken or is
breaking down.

things off.

First, admit that you have a problem.

Second, list the areas you are dragging
your feet on.

Finally, try to discover what you are
afraid of or anxious about that keeps you



stymied. Just write them down where no
one else can read them.

Sounds simple to solve the problem,
right? It is not simple. Procrastination is a
habit. Like any habit, it is hard to break.
One sure way to fail is to be unrealistic.
You will not instantly become one who
does not procrastinate. Perfectionism is
the twin of procrastination. So if you
attempt to be perfect in overcoming the
problem, you will fail.
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If you continually beat up on yourself,
you will fail. Always remember that just
because you have a habit of putting things
off, you are not inherently lazy and
beyond redemption. You simply have a
human flaw you are working on.

Give yourself credit for small successes.
Reward yourself. But don't fool yourself.
Pearl Buck has good advice, “I don’t wait
for moods. You accomplish nothing if you
do that. Your mind must know it has got
to get down to work.”

Accomplish something. Ignore your
mood and simply get going with what
needs to be done. One task at a time. €

Published on March 1, 2008, in the
following newspapers:

Pasadena Star-News

Whittier Daily News

San Gabriel Valley Tribune

San Bernardino Sun

Maybe It Will Go Away

1-¥3Exams

was at a community college! No

other English course after that
seemed so hard. Our first day’s
assignment was to describe something in
20 minutes in one and a half pages. I was
anew bride at the time, and since we were
looking to buy a house, I described a floor
plan. When our papers were returned, the
professor had made a few corrections in
red pencil. I wasn'’t thrilled, but I was
there to learn. However, Jane, a classmate,
was furious. During the break she told me
that she was dropping the class. Then she
showed me her paper. Every sentence was
corrected—the pages looked red! Then
she went on to tell me that she had copied
her entire assignment from an Ernest
Hemingway book. How she managed to
do that in class, I don’t know. Then she
added, “If she doesn’t like his work, how
can I ever please this woman—this
professor!”

“Well,” I responded, “I'm foreign born,
and I need to learn English. Besides, we
learn more from a tough teacher!” She
said goodbye, and I never saw her again.

T he hardest English course I ever took

By Asien Surmeian

Weeks later I remarked to our professor
that we often read books by well-known
authors whose sentences are not always
grammatically quite correct. I asked how
she felt about that. “Ah,” she said, “one
has to first prove to be a good writer. Then
when you become famous, you can get
away with it. We consider that the
author’s style!” That answered the
question I had about Jane’s paper.
Professors are there to teach students
what they came to college or university
for. Besides, if we didn’t have papers to
write or tests to pass, how hard would we
study?

St. James talks about attitudes toward
tests; he calls them trials. He says:
“Blessed is the man who perseveres under
trial, because when he has stood the test,
he will receive the crown of life that God
has promised to those who love Him”
(James 1:12). The “crown of life” was the
usual term for the wreath placed on the
head of a victorious athlete or military
leader in ancient Greece. God’s crown of
life is not glory and honor here on earth,
but reward of eternal life in heaven. The

Trials help us identify

our weaknesses.

way to be in God’s winning circle is by
loving Him and staying faithful and
obedient, even under pressure.

God tests us so that we’ll grow in
knowledge, wisdom and faith. Through
trials we identify our weaknesses and
work to become strong. Often when
students of tough-testing instructors
return years later, they thank them for
preparing them for life’s challenges!
Spiritual testing is never easy. But looking
back we can say, “It was a valuable lesson
that we endured, and praise God we have
been blessed!” 6
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Rev. Dr. Vahan H. Tootikian is to be
commended and congratulated on
completing his thirtieth book, six of
which are currently being used as
college textbooks in North America
and overseas.

Rev. Tootikian’s writing ministry
goes back to the early 1960s, when as
a newly-ordained minister, he wrote
many articles to a number of
Armenian papers and magazines.
But his first book entitled
“Reflections of an Armenian” was
published in 1980. Since then he has
been writing and publishing.

His latest publication, titled “As I See
It/Eem Déssangyunén” (a bilingual
book of 50 articles, 34 of which are in
English and 16 in Armenian) is a
tapestry of historical and present day
facts that are skillfully woven
together to present his views on a
number of social and political issues
and concerns relative to Armenia,
Christianity, and man’s ethical and
moral responsibilities to one another.

The English section of this volume
consists of three parts: Holy Days
and Holidays, Special Anniversaries
and Views on Issues. The Armenian
section deals with religious, social
and patriotic themes. The style in
both Armenian and English sections
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“As | See It/Eem Déssangyunén”

by Rev. Dr. Vahan H. Tootikian,
Armenian Heritage Committee
3922 Yorba Lind Blvd.

Royal Oak, MI 48073-6455

208 pages. Hard cover
$25.00, plus 2.50 for shipping.

of the book is characterized by its
vividness, the explorations are
impressive and the reflections are
lively and positive.

Each chapter in this book, causes the
reader to pause, reflect and re-
evaluate personal beliefs and values.
To put it succinctly, this book helps
focus the reader’s attention on
what'’s really important in life! “Faith
should not be divorced and
separated from our daily lives,” says
Rev. Dr. Vahan Tootikian. It should
serve as a beacon and as a corner
stone to help guide us in our daily
lives and our interactions with other
human beings. “We need to take our
Christian faith seriously...and put
God back into our lives.”

Whether the essays deal with
temporal or religious issues, Dr.
Tootikian has that unique ability to

communicate ~ some  complex
spiritual, moral and ethical
principles  in  comprehensible

everyday language. He motivates
and inspires his readers, enlarges
their vision and helps create a better
future for them and for those around
them.

— Reviewed by William & Araxi Terian
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reedom

THROUGH

Forgiveness

umper Stickers can be a lot of fun, but

they can also convey a great deal of

truth. One that I had seen read, “The
more people I meet, the more I like my dog”.
This had obviously been a person who had
bad experiences with other people. The truth
is, it doesn't take long to find people who
have been burned or disappointed by
others.

When Jesus was asked the greatest
commandment, He replied, “Love the lord
your God...” and then he added the second,
which is to “love your neighbor as yourself”
(Matthew 22:37-38). Loving God is one
thing; loving a neighbor can sometimes be a
real challenge, especially when you’ve been
hurt. But loving one another is so important
that in Matthew 18 Jesus gave His disciples
some instruction on what to do when you've
been hurt. He said, “If a brother sins against
you, go and show him his fault, just between
the two of you” (Matthew 18:15). That’s the
first step. Notice that Jesus didn’t say, “You
go and call all your friends and start talking
about the person who wronged you.” He
said, “Go and show him his fault, just
between the two of you.”

It's easy to get upset when you've been
wronged. At a convention with their wives,
two businessmen who had been roommates
in college crossed paths. They sat in the
lobby all night talking. They knew they
would be in trouble with their wives. The
next day they happened to see each other.
“What did your wife think?” “I walked in
the door and my wife got historical.” “Don’t
you mean hysterical?” “No, historical, she

Matthew 18:21-35

Rev. Norayr Hajian
Whitehorse Church of the Nazarene
www.whitehorsenazarene.org

told me everything I ever did wrong.”

Well Peter comes along. Good old Peter;
always wanting to stick his nose into
something; always having something to say.
He always needs to be just one step ahead of
everyone else. Peter wants to show just how
generous he is so he asks a question in verse
21 and suggests the answer: “Lord, how

The Apostle Peter didn't
consider the possibility that he
might sin against someone
else; his only thought was
what would happen if
someone sinned against him.

many times shall I forgive my brother when
he sins against me, up to seven times?”

Notice that Peter didn’t even consider the
possibility that he might sin against
someone else. His only thought was what
would happen if someone sinned against
him! Isn’t that just the way it is? We always
figure that we're the ones who have been
wronged.

Peter, wanting to impress Jesus, suggested
forgiving seven times. That really is
impressive, considering that the law only
required that you forgive three times. I'm
sure Peter was expecting a pat on the back

for suggesting 7 times. Jesus had a better
idea — and to make his point, Jesus told a
parable.

Jesus answered, “I tell you, not seven
times, but seventy-seven times.” Therefore,
the kingdom of heaven is like a king who
wanted to settle accounts with his servants.
As he began the settlement, a man who
owed him ten thousand talents was brought
to him. Since he was not able to pay, the
master ordered that he and his wife and his
children and all that he had be sold to repay
the debt. “The servant fell on his knees
before him.’Be patient with me,” he begged,
‘and I will pay back everything.” The
servant’s master took pity on him, canceled
the debt and let him go. “But when that
servant went out, he found one of his fellow
servants who owed him a hundred Denarii.
He grabbed him and began to choke him.
‘Pay back what you owe me!” he demanded.
“His fellow servant fell to his knees and
begged him, ‘Be patient with me, and I will
pay you back.” “But he refused. Instead, he
went off and had the man thrown into
prison until he could pay the debt. When the
other servants saw what had happened,
they were greatly distressed and told their
master everything that had happened.
“Then the master called the servant in. “You
wicked servant,” he said, ‘I canceled all that
debt of yours because you begged me to.
Shouldn’t you have had mercy on your
fellow servant just as I had on you?’ In anger
his master turned him over to the jailers to
be tortured, until he should pay back all he
owed. “This is how my heavenly Father will
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treat each of you unless you forgive your
brother from your heart.” Matthew 18:22-35
(NIV).

Here was a man who owed 10,000 talents.
Now I'm not sure how we can translate that
into current dollars. There are various
calculations, but one thing is certain: this
was more money than someone could ever
hope to make in their lifetime. I mean, there
was no way this guy was going to be able to
pay it back. It was beyond imagination.
Think millions.

Well, it didn’t require a genius to recognize
that this man was in a heap of trouble. It's an
awful feeling to be in debt — and this guy
was way in over his head — and for whatever
reason, the king, to whom the man owed the
money, wanted to settle the account. The
man with this debt was brought in and since
he couldn’t pay the debt, the king was going
to liquidate whatever he had, and sell his
wife and children into slavery.

The servant recognized the depth of the
trouble. He didn’t deny his debt, he didn’t
try to explain it away, he didn’t blame it on
the bad stock market, he didn’t make any
excuses, which was a good thing, because

If a person receives
pardon from God, he has
the obligation to extend
pardon to others.

there was nothing he could say that would
get him out of the jam he was in. He did the
only thing he could; he fell on his knees and
begged for more time.

Incredibly, the king took pity on him and
granted him a full pardon. Can you imagine
that? The whole debt was cancelled and the
man was free to go home! Unbelievable!

The servant has just been freed, the
greatest load in the entire world has just
been released off his back, and what does he
do? He goes and finds someone that owes
him a small amount, a few dollars, and
demands payment. He literally held him by
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the neck, and threatened him. When this
second guy didn’t have any money at all, the
first rushes him off to prison.

It must have been a small community
because word of what happened got around
to the king and the king was not impressed.
He calls the servant back in and has a few
words for him. “You wicked servant” he
said, “I cancelled all that debt of yours
because you begged me to. Shouldn’t you
have had mercy on your fellow servant just
as I had on you?” And with that, the
unmerciful servant was sentenced to prison
where he wouldn’t see the light of day again.

Then Jesus makes the point of the parable
painfully clear in verse 35, “This is how my
heavenly Father will treat each of you unless
you forgive your brother from your heart.”
In other words, Once you've been forgiven,
you better make sure you forgive those
around you. If a man receives pardon from
God, he has the obligation to extend pardon
to his brother.

This idea is not something new. “Blessed
are the merciful for they shall receive mercy”
(Matthew 5:7).

“Forgive us our debts as we also have
forgiven our debtors” (Matthew 6:12). Both
these verses show how we need to forgive
others if we hope to have God forgive us. If
God were to forgive you in the same way
you forgive others, where would that put
you? The truth is that God will forgive us the
same way we forgive others.

Forgiveness is a decision we need to make.
Itis not a feeling. It is not necessarily rational
or logical. It has little to do with whether a
person deserves it or not, or even if they’'ve
asked for it or not. Forgiveness has to do
with my decision to extend grace and mercy
— even when, or especially when, it is not
deserved. Why? Because we have been the
recipients of forgiveness ourselves.

There’s something else here I don’t want
us to miss: This parable not only teaches us
how important it is for us to forgive others; it
also teaches us the magnitude of God’s grace
towards us.

Think about it. The king in the parable is
God. The servants are you and I. And we
have a debt that we can never repay. It’s
called sin. And we’ve all sinned. And the
wages of sin is death. But God, in His great
mercy, in His great love for us, sent Jesus to
die for our sins, and to release us from our
debt.

The really sad thing is that so many don't

even recognize their debt. So many people
deny the reality of sin. They go around
whistling in the dark trying to convince
themselves that everything is OK, when in
their heart they know they are walking away

The truth is that God will
forgive us the same way
we forgive others.

from God. Yet, if the servant had denied his
debt, he would never have been given grace.
He did the only thing he could —he admitted
his need.

Likewise, the Bible says, in 1 John 1:9, “If
we confess our sins, He is faithful and just,
and will forgive us our sins and cleanse us
from all unrighteousness.” God wants to
release us from our debt. God’s grace is
unlimited. There is no sin that God cannot
forgive. It doesn’t matter who you are,
where you’ve been, what you've done.
God’s love is greater still. He wants to
forgive you. He will forgive you. But you
must ask Him to.

Forgiveness is not just something we talk

Forgiveness has nothing

to do with whether or

not a person deserves it.

about — it must become a reality. I heard
about a man who really loved dogs. He
devoted his life to them — he read about
them, studied them, and even gave talks
about them to other dog lovers. One day he
decided to pour a new sidewalk in front of
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Salpi Messerlian-Cholakian

A Brief Biography of

Salpi Messerlian-Cholakian

Salpi Messerlian-Cholakian was born on
March 8, 1967, in Beirut. She was the first
child of Barkev & Angel Messerlian, who
also have a son, Anto.

Salpi received her high school education
at the Armenian Evangelical Shamlian
Tatikian School. After her graduation, she
was admitted to Haigazian University in
Beirut where she majored in Education in
order to become a kindergarten teacher.

As dedicated and active members of their church, Barkev & Angel
Messerlian encouraged their children at an early age to take an active
role in the life of the church - a path which Salpi naturally followed even
as a young person. She participated in the Sunday School, the youth
choir, the Christian Endeavor’s Junior and young adults’ groups,
athletic activities and dance groups. Her contribution to Church
committees was characterized by full dedication. Salpi’s persevering
spirit, her keen sense of commitment and responsibility and her great
sense of initiative enriched the life of the church.

Salpi first held the position of treasurer-secretary of the Central
Committee of the Union of the Armenian Evangelical Churches in the
Near East office in Beirut, and then served as the secretary of the
Armenian Evangelical Church of Ashrafieh for a year.

On June 10, 1989 Salpi married the Rev. Vicken Cholakian at the
Armenian Evangelical Church of Ashrafieh, Beirut. They were blessed
with two lovely children - Narineh born in 1993 and Norayr in 1996.

In 1994 the Cholakian family was called to pastoral service at the
Armenian Evangelical Church of Athens, Greece where the Rev.
Cholakian was and continues to be the pastor of both churches in Palea
Kokkinia and in Neos Kosmos, while Salpi served as the Church
kindergarten principal and teacher for almost 14 years.

Upon their arrival, the Rev. Cholakian and Salpi were warmly
received by the Greek-Armenian community and welcomed
everywhere with great respect and love.

As a pastor’s wife, Salpi joined the Reverend in his pastoral visits and
in various church responsibilities. Salpi was a selfless and capable
companion, always bearing a cheerful smile and viewing her

responsibilities with optimism, helping people in all circumstances in
life. Through her warm and communicative personality, Salpi brought
out positive qualities in people and encouraged them.

Through discretion and enthusiasm, so characteristic of Salpi, she was
most supportive of her husband, and together they organized church
retreats, conferences and Kermeses which brought together various
groups of the Greek-Armenian community. She also took part in
organizing and teaching the children in the Sunday School.

One couldn’t help but love this family. It was their fine character and
personality that created this strong bond of love and gravitated people
towards them. The tears shed and the deep sorrow and pain felt after
her illness and death attest to the profound love contained in
everyone’s heart for Salpi.

Salpi was a unique and irreplaceable kindergarten teacher who left an
indelible mark on the lives of the children under her care. Salpi’s
tenderness, enthusiasm and affection were visible in the children’s
innocent eyes, in their smiles and tears.

Salpi’s main concern was to inspire the children with the importance
of upholding our national and spiritual identity, our values and culture.
To this end, she worked hard to provide suitable literature and other
materials for all ages - children and young adults, thus establishing the
Arevig (“little sun”) bookshop.

The kindergarten of the Armenian Evangelical Church is greatly
indebted to Salpi for her hard work and vision.

Dear Salpi, your sweet memory will never fade away from our
hearts, while you rest in God’s peace. €

his house. His neighbor watched from his
window as he smoothed out the last square
foot of cement. Just then, a large dog
appeared and walked through the fresh
cement, leaving paw prints behind. The man
muttered something under his breath and
smoothed out the damage. He then went
inside to get some twine so he could put up
a fence around the sidewalk. But, when he
got back outside, he discovered some more
dog tracks in his fresh cement. He smoothed
out the cement and put up the fence. He then
went into the house. Five minutes later he
looked outside and saw some more paw
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prints. He was really mad now. He got out
his trowel and smoothed the cement one
more time. As he got back to his porch, the
dog reappeared and sat right in the middle
of the sidewalk. He went inside, grabbed his
gun and shot the dog dead. The neighbor
rushed over and said, “Why did you do
that? I thought you loved dogs.” The man
thought for a minute and said, “I do, I do like
dogs. But that’s in the abstract. I hate dogs in
the concrete.” That’s how many of us feel
about today’s scripture. We love to hear
about forgiveness in the abstract, but when it
hits close to home, we hate it in the concrete.

Just as God has forgiven you, He wants
you to forgive those who have hurt you. Is
there someone who has hurt you in the past,
and you have not forgiven them? Is there
someone who you need to ask forgiveness
from?

Iencourage you today; seek the forgiveness
that God has offered you. Seek forgiveness
from those whom you have wronged.
Forgive those who have sinned against you.
Only then will you be truly free to be the man
or woman God wants you to be. €
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Merdinian School
26th Anniversary

Banquet Celebration

AMAA Vice President Peter

| Newsbriefs |

Board members having served 15 years or
more: l-r: Samir Ekmekji, Dr: Nazareth

Darakjian, Herair Mouradian, Hratch
Sarkis, Koko Balian, Zaven Khanjian,
Dr. Hrair Atikian, and partially shown,
Dr. Vahe Pierre Haig.

Kougasian, Esq. Keynote Speaker

New High School Project

Highlighted

UNIVERSAL CITY, CA—The Universal Sheraton
Hotel Roof Garden was, on March 2, 2008, the
celebration site of the 26th anniversary of the
Charlotte and Elise Merdinian Armenian
Evangelical School. Peter Kougasian, an Assistant
District Attorney of New York City was the Keynote
speaker. He spoke about the importance of an
Armenian Evangelical education such as the one
offered at Merdinian. He shared how his ancestors’
Armenian Evangelical faith and education
continues to influence him.

Mr. Kougasian works in the office of Robert
Morgenthau— grandson of Henry Morgenthau, the
US Ambassador to the Ottoman Empire during
World War 1. He relayed a warm message from Mr.
Morgenthau. He shared how the Morgenthau
family are fierce partisans of the Armenian people
in the world today stating “Armenian blood flows
through their veins and whenever there is an Armenian
cause, they can always be counted on to try to bring a
sense of justice.”

The evening began with the honoring of
Armenian history and language teacher Ashkhen
Ispendjian. Board of Directors Chairman, Dr. Hrair
Atikian honored Mrs. Ispendjian for her 25 years of
devoted service to the students and school. She
came to Merdinian after serving in Lebanon as a
teacher and principal for 20 years. Here, she not
only taught Armenian language and history, but
prepared textbooks for these courses when no such
books existed. Mrs. Ispendjian expressed her
appreciation for the honor and confessed she “lied”
to her students claiming no knowledge of English
in order to encourage their use and understanding
of Armenian.

Former students honored her. Duduk player
Armen Kvryan, performed a musical piece and
Greg Martayan, stated, “Merdinian is not just a school
feeding into college prep schools. Merdinian is the prep
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school for life.”

Also honored were individuals who have served
15 years or more on the Board of Directors. The late
Mrs. Alice Haig was highlighted as the “First
chairperson and moving force behind the school from its
inception 27 years ago.” Accepting her award
posthumously was her husband, Dr. Vahe Pierre
Haig. The other honorees were: Zaven Khanjian,
Koko Balian, Samir Ekmekji, Hratch Sarkis, and Dr.
Nazareth Darakjian,

Dr. Steve Aharonian, AMAA President,
encouraged the gathering to continue their financial
support for the growth of the school—pledging
AMAA’s support by raising 10% of the cost. A
conditional-use permit for the new expansion has
been granted as of this printing, adding 13,100
square feet on the same school site for a high school.
The projected cost is about $7 million. The student
population will have the capacity to increase from
260 to 650.

Principal Hovsep Injejikian stressed the
importance of a high school by stating; “When the
students leave us at the end of middle school, they are
still teenagers. They are not fully committed to their
Armenian Christian heritage.”

Master of ceremonies Dr. Nazareth Darakjian
stated how the school started with, “a few visionaries
and with a lot of faith and hope.” Miss Elise Merdinian
made the school possible by donating her entire
estate to the AMAA.

An architectural drawing of the proposed new
high school was proudly exhibited by the building
committee consisting of Samir Ekmekji, Dr. Hrair
Atikian, Hratch Sarkis, and Herair Mouradian.
Evening co-chairpersons Helga Sarkis and Seta
Nalbandian, along with their committee, were
encouraged by the enthusiasm shared by the
evenings large crowd and some impromptu
donations. The Lark Musical Societies Women's

Merdinian Principal
Hovsep Injejikian.

Mrs. Ashkhen Ispendjian
honored for 25 years
teaching Armenian
language and history.

Dr. Hrair Aharonian,
President of the AMAA,
encouraging the guests to
continue their financial
support.

Co-chairs Helga Sarkis
(Seta Nalbandian not shown)
welcoming the guests.



Acappella Chorus provided the musical
portion of the evening under the direction
of Maestro Vatsche Barsoumian.

From the humble beginning in 1982
with only 13 students and no campus of
their own, Merdinian has developed into
this unique Armenian Evangelical School
shaping the lives of hundreds of students
as they envelop their Armenian Christian
heritage coupled with a first class
education. Elise Merdinian’s dream was
realized beyond her expectations.

— By Joyce Abdulian
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Proposed Classroom / Administration Building

AMAA Sunday at the
Armenian Martyrs’

Congregational Church
(AMCC) IN Havertown, PA

By Ruth Melian

HAVERTOWN, PA - Sunday, March 9, which
was designated as Armenian Missionary
Association of America (AMAA) Sunday,
found our church without power and very
cold due to a harsh storm. Vicken Keshishian
saved the day by rounding up some propane
heaters to warm the fellowship hall where we
held our worship service.

Andrew Torigian, Executive Director of
AMAA, delivered an inspiring English
sermon. He said that a man who has put his
focus on the Lord is like a tree which bears
much fruit. We can draw upon the power of
our spiritual life and the blood of Jesus Christ
who cleanses us. Andy also remarked that
being without electricity helps us to identify
with many in the Near East and Armenia who
are regularly in the same situation.

After our worship service and a light lunch,
Mr. Torigian spoke about many vital services
the AMAA performs throughout the world.
This year, AMAA celebrates 90 years of

Executive Director with the Missions Committee of the Armenian

Martyrs’ Congregational Church, Havertown, Pennsylvania. Left to
right — Daniel Babaian, Andy Torigian, Maria and Rev. Nishan Bakalian,
Lucille Tashjian, Pauline Karjian, Cynthia Hamill, Diane DeMirjian
(Chair) and Vicken Keshishian.

service with 140 projects. Unfortunately,
without power in the church, we could not see
the film, which showed many of these
services.

Andy spoke about the beginnings of AMAA
in 1918, when Armenian Evangelicals got
together to form a missionary organization
that would preach the Gospel of Jesus Christ
and heal the wounds of their compatriots
suffering in the homeland. This offered the
churches an opportunity to go out of their
circle and touch the lives of many
disadvantaged people in this country and
abroad and demonstrate the reality of God’s
love.

AMAA has built schools, helped heal the
sick, feed the hungry, helped support orphans
and widows, and has given scholarships for
pastoral education. They have sent annually
1,200 children to Christian schools in
Lebanon. The AMAA now serves Armenians
in twenty-two countries.

Mr. Torigian thanked Badveli and his wife,
Maria, for the mission work they have done
for the past seven years at Haigazian
University in Beirut. The AMAA supports
Haigazian and the Lebanese Armenian
Evangelical churches’ social and welfare
center.

The AMAA is very active in Armenia and
now sends over 11,000 children to 55 summer
camp sessions. For many, a summer camp
program is the first time a child hears about
the Lord. AMAA also have 2,800 children and
their families on their yearly child care
support program.

AMCC has always been an active supporter
of the mission of AMAA. As we warmed our
bodies, many hearts were warmed to the
needs of the AMAA and the great work they
are doing to the glory of God.
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Genocide Month
Gathering

n Armenian pastor whose ministry is

based in the Republic of Turkey was the
keynote speaker at the oldest Armenian Church
in the State of California.

Reverend Krikor Aghabaloghlou spoke at the

Spring 2008 Dinner of the Men'’s Fellowship of
the First Armenian Presbyterian Church.
The dinner event, honoring the faith and
sacrifices of the Armenian Martyrs of 1915, took
place on Tuesday evening, April 29, 2008, at the
church campus, 430 South First Street at
Huntington Boulevard in Fresno.

The evening began with ethnic appetizers at
6:30 p.m. and continued with a barbecue steak
and chicken dinner at 7 p.m. The event was
open to the public and reservations, at $10 per
person, were made by calling George Karkazian
at (559) 434-9009.

The keynote speaker was born in 1957 in
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Arapkir, Turkey, near the confluence of the
Eastern and Western branches of the Euphrates
Rivers. After receiving his early education in his
native city in the Malatya Province,
Aghabaloghlou matriculated at the University
of Istanbul, a state institution dating to A.D.
1453. He majored in the history of
Turkey as an undergraduate and
received a Bachelors of Education
Degree in 1979.

Some years later, Aghabaloghlou
completed graduate work at the Bitinia
Bible School of Istanbul. In September
1999, the Union of Armenian
Evangelical Churches in the Near East
granted him a license to preach and perform the
Sacraments at the Armenian Evangelical
Church of Gedik Pasha, Kumkapu, Istanbul.
Three years later, he was ordained a Minister of
the Word and Sacraments and continues to
serve as pastor of the Gedik Pasha congregation.
He is married to the former Maria Semerji and
they have two children.

Founded in 1850, the Gedik Pasha church is
one of the oldest Armenian Evangelical houses
of worship in the Republic of Turkey, and was
the home church of the late Hrant Dink,
founding editor of the influential Agos Weekly
newspaper.

In 2005, the Turkish national television
channel, Flash TV, invited Aghabaloghlou to
participate in a five-hour live talk show on the
topic of the Armenian Genocide. The young
pastor had once been jailed for challenging the
confiscation of church property by the
authorities. Shocking his broadcast hosts, he
told viewers there was no doubt genocide had

occurred
and that
citizens of
Anatolia [
knew the
truth about

the subject. He insisted that a
member of the clergy has the
obligation to tell the truth
i and he refused to allow
himself to be silenced.

The host congregation in Fresno has its roots
in the Ottoman Empire of 19th Century Turkey:.
On July 25, 1897, 40 immigrants from Marsovan,
a town in the Central Black Sea region, chartered
the First Armenian Presbyterian Church of
Fresno. The boyhood church of authors William
Saroyan and A.IL Bezzerides, FAPC today has a
multigenerational congregation drawn from the
Old and New Worlds.

Reverend Mgrdich Melkonian is the Senior
Pastor, Reverend Aren Balabanian is the
Associate Pastor, and Edward N. Esajian is
Chair of the FAPC Men'’s Fellowship Executive
Committee.

The Fresno congregation is marking its 110th
Anniversary Year with the theme, “Becoming
the Church.” FAPC is a member congregation of
the Presbyterian Church (US.A)) and the
Armenian Evangelical Union of North America.

— George Karkazian

APC’S Elder Emeritus:
Robert Hekemian Sr.

Every year on Palm Sunday, the session of
the church chooses to honor one of its
members. This year, the session chose to
honor Robert Hekemian Sr. for his many
years of sacrificial and dedicated work both
in church and community, and bestowed
upon him the title of Elder Emeritus.

With over two hundred and seventy
people in attendance, pastor Berj started the
program by welcoming everyone and
invited David Hekemian to say a few words
about his father. David did a wonderful job
telling the people about his father through a
son’s perspective. One thing was extremely
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evident in his speech that God’s Church
meant a great deal to his father and how it
played a major role in the life of his family.
After David, Pastor Berj shared with the
attendees how we are truly blessed to have a
person of the caliber of Mr. Hekemian in the
community. He said: “You have touched so
many lives that only eternity will give us the
full picture. You are a man of expertise,
integrity and vision and I pray that God will
raise more people like you.” After his
speech, he invited Robert to the stage and on
behalf of the session and congregation, he
presented him with a plaque and bestowed

Pastor Berj and Robert Hekemian

upon him the honorary title of Elder
Emeritus. The program ended by the
grandchildren handing roses to their
grandfather.

The Speech of the Honoree
Delivered on Palm Sunday

In a few months, we will be celebrating
our church’s 110th anniversary; a



monumental event, for which we should
truly be thankful to God. I cannot claim that
I have been around for the past 110 years,
but I certainly have witnessed many
significant changes that have taken place
during the past 60 years. Fortunately, many
of those changes have been good; however,
in speaking with you today, I do not want to
dwell on the past; instead I would like to say
a few words about our future.

Our church has grown and has made
tremendous progress under the most
capable leadership of Pastor Berj. We have
witnessed good changes as he has motivated
us to do the work that God has called us to
do. Pastor Berj has made it very clear that
the church is not about us; it is about God,
and the work that He wants us to do,
starting here in our community, in our
nation and to the ends of the world. He has
boldly challenged us through Christ’s
teachings that Armenian culture and
heritage are not the means of salvation, but
Christ is. So many of his sermons have
encouraged us to leave our comfort zones
and take risks, by doing things we have
never done or thought of before.

Now risk taking can be a risky business to
many of wus. It makes some feel
uncomfortable. Many say: “Why rock the
boat?” “Why do things differently?” “We
have always done it this way.” “Why change
now?” Churches and organizations that had
such narrow vision inevitably waiver and
ultimately fail.

Pastor Berj constantly states that we need
to be more concerned about being biblically
correct, rather than politically correct. Pastor
Berj mentioned in his sermon this morning
that the church is not about democracy, but
about theocracy. Taking risks for God is
necessary in order to bring about
meaningful change, which will result in
spiritual growth. By any sense of the
definition, change fosters risk. Alex Haley,
the author of Roots, said this about taking
risks, “Nothing is more important. Too often
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we are taught how not to take
risks. When we are children in
school—we are told to respect
our heroes. What we are not told
is that these leaders were, in fact,
rule-breakers. They were risk-
takers in the best sense of the
word; they dared to be
different.” Just think a moment
about the formation of this
Republic. Great men such as
John Adams, George
Washington, Ben Franklin and
Thomas Jefferson vehemently
fought for change through
independence. = They  were
branded as revolutionaries; they
risked all they had and a bounty was placed
on their heads. Had they not taken the risk
and made huge personal sacrifices, this
great republic most probably never would
have persevered. Friends, a calm sea has
never produced a skilled sailor. An
anonymous person once said: “We cannot
discover new oceans unless we have the
courage to lose sight of the shore.” A church
trapped within its comfort zones will never
see the future.

If taking risks for God and his Kingdom is
a biblically accurate statement, then I call
upon all of you to do your part, thereby
ensuring that our church continues to evolve
in the correct spiritual course and become
the beacon of light in our community and
the world.

Pastor Berj, I want to thank you and the
members of the session for selecting me to
receive this prestigious title of ELDER
EMERITUS. I am honored and proud and
will use the authority wisely.

I also want to thank each of you present
today for making this Palm Sunday dinner a
great success, and my thanks to the Trustees
and their many helpers for arranging such a
wonderful banquet.

In closing, my vision and hope for this
church is to make it a God-centered house of

“It is your attitude,

not your aptitude,
that determines your

Robert’s youngest son
David with his father

Robert Hekemian Sr.
speaking to the people

Robert Hekemian's grandchildren
giving him roses

worship for all people, for a better and
different tomorrow.

Robert Hekemian Sr.
Elder Emeritus

J\titude:

- Zig Ziglar

author and religious speaker
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The First Ever A.E.U.N.A.
Fundraising Banquet in Toronto!

By Sylvie Yeghiaian

he Armenian Evangelical Union of North
America (AEUN.A) is a fellowship of
churches in the United States, Canada, and
Brazil, united by a common history and tradition
dating back to the founding of the first Armenian
Evangelical church in 1846 in Constantinople,
Turkey. Our purpose is to unite our member
congregations, pastors, and organizations within
an ecclesiastical fellowship for ministry, mission,
and service in the name of Jesus Christ. We strive
primarily to serve people of Armenian descent
living in the Americas”
(www.aeuna.org).

The first church to ever have an
AEUN.A. fundraising banquet was
the Armenian Evangelical Church of
Toronto (AECOT). The banquet was
held on Saturday, March 29, 2008, and all
the proceeds were dedicated for the
support of the various projects that are
run by the union.

The banquet program consisted of a
plethora of well-organized and
beautifully arranged components,
including speakers, musicians and an
appetizing menu. More than one
hundred fifty people had come to attend
the banquet, and Mihran Jizmejian served as the
master of ceremonies. He shared with us Psalm
100:1-5 which says, “Shout for joy to the Lord, all
the earth. Worship the Lord with gladness; come
before Him with joyful songs. Know that the
Lord is God. It is He who made us, and we are
His people, the sheep of His pasture. Enter His
gates with thanksgiving and His courts with
praise; give thanks to Him and praise His name.
For the Lord is good and His love endures
forever; His faithfulness continues through all
generations.”

Emil Yeghiaian, the intern pastor, offered the
opening prayer. The delicious meal, prepared by
Lara’s Catering, consisted of a medley of
Mediterranean appetizers, grilled chicken breast,
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Parisian roasted potatoes, broccoli and sautéed
carrots. For dessert, we had fruit-shaped ice
cream, coffee and tea.

A unique and insightful slide presentation was
prepared and presented by David Torounian. It

showcased the current students and pastors-in-
training whom the union is helping support as
they receive their ministerial training at
accredited seminaries.

For entertainment, we had a group of six
women (Tamar Albarian, Sevan Bederian, Tamar
Bederian, Meerna Khatcherian, Niary Toodakian
and Sylvie Yeghiaian) singing contemporary
Armenian songs. Mrs. Tamar Albarian was their
conductor.

Antibas Lousararian, the organizer of the
event, spoke about the important services that
the union renders to its constituent churches. He
talked about the history
of the forming of the
union, and stressed that
the union continues to
.=, help subsidize the youth
2 summer camps (Camp
Arev  and  Camp
Arevelk) on both the east
and west coasts.

The beautiful opera
singer, Sona Mardoyan,
who was accompanied
at the piano by Vazken
, . Kaljian, sang  two

“" Armenian patriotic
songs, and two Christian
songs.

It was a privilege for us
7 to have the minister of
the union, Rev. Joseph
Matossian, who concluded
his remarks by saying,
“I'm inspired and I'm
. encouraged.”
2t Rev. Samuel Albarian,

the church pastor, shared
with us Psalm 34:1-2
which says, “I will extol
. the Lord at all times; His
- praise will always be on
my lips. My soul will
boast in the Lord; let the afflicted hear and
rejoice.” We closed the banquet by singing the
Lords Prayer (Hyer Mer) in Armenian.

We would like to thank all of those who
financially contributed for this banquet,
especially the 27 local companies, patrons,
sponsors, and friends for their generosity. We
also want to thank the committee that organized
this event investing both time and effort, and the
youth volunteers for their active participation
during this magnificent event.

It was a wonderful, joyous and amazing event
to be a part of, and we hope that this event
would encourage other churches to follow in
helping support the Armenian Evangelical
Union of North America. We pray that God will
be with the leaders of the union when making
decisions, including financial decisions, that
would bring glory to God, and extend the
boundaries of His Kingdom.
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New England Churches
Support the AEUNA

n Saturday, April 5, the Armenian

Evangelical Churches of New England
gathered together at the First Armenian
Church in Belmont to celebrate the AEUNA.
During a sumptuous roast beef dinner
served to the people by our ministers,
friends at the tables shared their own
testimonies with each other on how the
work of the Union has benefited their own
lives. Once everyone had dessert in front of
them, Tsoleen Sarian began the brief
program of testimonials with thanks to the
AEYF for underwriting the cost of the
dinner we shared this evening. The AEYF
invited all youth to attend this special
evening as a way to show the Union their
gratitude for the difference it has made in
their lives.

Carlos Tarakjian from Providence led the
way by eloquently recounting the journey
the Armenian Euphrates Church of
Providence had taken from the retirement of
Rev. Zarifian to the ordination of Rev. Mike
Mekredijian this past fall. Just as God is with
us always, Carlos assured the audience that
the AEUNA was with the church every step
of the way, even during their darkest days.

Silvia Jizmejian, Director of Camp Arevelk,
gave a loving report on the work of the
AEYF and Camp Arevelk on the East Coast.
The AEUNA plays such an important role in
the lives of our young people, impacting
them as they are growing in their own faith.
The camp provides an even more intense
opportunity for study and prayer amongst
our youth. We, in turn, are fortunate to have
someone as talented as Silvia working with
our youth, loving them even as we do.

Doris Markarian spoke of how the
Armenian Evangelical Women’s Fellowship
has grown on the East Coast in the past five
years. In addition to very successful biennial
conventions on the East Coast and a large
contingent  attending  the  Biennial
Conventions, the AEWF in Boston decided
they needed to take this mission further.
They have formed a fellowship with all

Armenian women in Greater Boston —
Evangelical, Apostolic or Catholic. Bringing
their experiences from the AEWF, these
Armenian women gather on a monthly basis
to pray and study the Bible together,
followed by refreshments, of course. While
the Union provided the initial funding and
support for a Women’s Ministry on the East
Coast, there is no mistake that it is the
inspiration from God which has taken hold
in these women, inspiring them to growing
the ministry outside our own boundaries.

As Mrs. Markarian shared her excitement
to be part of the AEWF, Serge Khoshafian
shared the excitement he has for beginning a
new ministry on the East Coast. A new
Couples Ministry is being established with a
two-day conference to be held in September.
This will be a time for couples to grow in
their relationship with God as a couple and
as parents. The AEUNA has provided seed
money and support to the volunteers
leading this new ministry.

Phyllis Dohanian provided insights into
the challenges the AEUNA faces and
endeavors to meet from her vantage point as
a member of the Board. She reminded the
audience that one of the first tasks for the
Union’s Minister to the Union is to pastor
our badvelis, as even they need
encouragement and support. Even though
many of the challenges presented to the
Board are of our own making as
congregations, the Union is working to face
these challenges. However, in doing so, the
Union may not only try to fix the immediate
problem but also find a solution that will
help everyone in the future. Such a
challenge is how the Union is endeavoring
to assist Rev. Manjelikian while still trying to
find a solution to offering disability
insurance to all our AEUNA ministers at a
reasonable cost. Often the solutions take far
longer than any of us would prefer but a key
component to finding the best solution is for
the AEUNA to have the funds available to
implement that solution. Ms. Dohanian

reminded everyone present that the Union
not only needs our financial support now
and in the future, it needs our talents to help
them attain all of their goals in serving our
churches. She asked everyone to give the
AEUNA their full support so it can grow in
stature and accomplishment for the Glory of
God.

Rev. Ara Heghinian from Salem, NH
recounted his experiences as a member of
the AEYE being led to a life serving Christ
during his years in the Youth Fellowship, to
becoming an In-Care Seminarian, then an
ordained minister, with the AEUNA
encouraging him and supporting him every
step of his journey. His remarks were
followed by a video presentation showing
everyone present photographs of all of the
young ministers who are in various stages of
their journey to full-time ministry. Seeing
Jeremy Tovmassian’s picture was a special
treat for everyone who remembered him as
a child.

Who could possible steal the show from
Rev. Joe Matossian? His presence lights up
the room as did his greetings to us from the
AEUNA. He spreads God’s love to everyone
he encounters. We listened carefully and
learned even more about the Union’s work
today.

Sevan Sarian (does she use her maiden
name professionally?) of AMC and Levon

Hovsepian of FAC entertained the crowd
with musical presentations on the cello and
piano respectively.

Anyone who has still not made a
contribution to the AEUNA may still do so
by either sending a check directly to the
Union’s Glendale, CA office or by making a
check payable to your own church with
AEUNA listed on the memo line.

The evening of fellowship ended with
everyone wanting more, but it was time to
return home to reflect on our great fortune in
having the AEUNA to support our churches,
our youth and ourselves.

— By Phyllis Dohanian
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West Coast
Youth Leadership Summit

he Armenian Evangelical Youth Fellowship of the West Coast
held its Leadership Summit on March 29, 2008, at the Glendale
Armenian Church of the Nazarene.

Thirty seven youth leaders and those who work with youth in
various capacities gathered together for the day to worship, learn
and reflect on what it means to be a leader. The following AEUNA
churches were represented: Glendale Armenian Church of the
Nazarene, United Armenian Congregational Church, First
Armenian Presbyterian Church, Armenian Christian Fellowship of
Orange County, Immanuel Armenian Congregational Church of
Downey, Armenian Cilicia Evangelical Church, and the Armenian
Evangelical Brethren Church.

The speaker was Pastor Razmig Minassian who discussed the
qualities of a leader as found in 1 Timothy 3. He stressed the
importance of having a servant-like attitude and being above
reproach as a leader. Later the leaders were treated to some
fabulous Elena’s kebab for lunch. Overall, it was a great
opportunity to bring together all those who are involved in youth
ministry within our union, and revisit our main purpose as leaders
and to meet and fellowship with all those who are co-laborers in our
union churches.

=y

FRAZER PARK, CALIFORNIA - Over 150
friends from Los Angeles and Fresno
gathered on a crisp spring day for the April
12, 2008 groundbreaking ceremony of the
expansion project at Camp Arev. The new
facilities will include an Infirmary, a Chapel,
and a Dining Hall.

As the bulldozer moved the earth
signifying the beginning of the project,
everyone rejoiced in God’s goodness and
mercies for the prospect of a facility that will
accommodate more campers. Also, there will
now be separate quarters for a fulltime nurse
to attend to medical situations that may
arise. This expansion will also be utilized by
many organizations wishing to use the
facilities. The Camp committee hosted a
delicious kebab lunch that was enjoyed by
all.

— Reported by Joyce Abdulian
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duwiwlwy MGph*u Uunwdtm

«<{pdw gopwg Skpp wyuwkbu Yputk.
Qup Gudpwlbpmb Yypugny dinwdbglp »:
UsGoliwg 1:5

whAwmnwywl, pGunuGhilud b

wqquiihG yhwyGtpma n gnpdtipmG
UwupG dinwdtgn . funpAtgne: SwiGwiju dwG
Ytwlptin thné mtmp Yp dwphG n Yn YnpumhG
MY dwpnnil dwpdGuinp wkuinpbpmiG Awdiwn:
Stunip tiptanyre & pugwuint nn
Awrwtnuugbiug Gin wy dwu nt pudhG mGhG wyu
wnupwAnswy yhtwykG:

Usfiunwuhy U'wipquinthG vhengny
Yuwnwipnwd Yng up: Usuinmidng fuoupp mnnmwid & bp domnympnhG, npmG
Ytwlpp Yp jwnfuwlonth wifing, Awdp, whlunpfimpn ta dqdgnn
tptanyrelbnmy :

Uinntio®p wquon wy ultin ut syl ey, tn wilthnye Ytmwtmny, Shpngp
qnndhl Awngtinp nhuwijuynnGin:

h*Gy pphG wilinGp, hptiGg dwiwGwyhG vte: huy wyuop vklp h°Gs pGhyn
tilip:

1. Uwwnnidny Gnpdp -

dmnynmpnp puwt, « dwdwbwyp sk Awuwd»: Shpngp vmlp 2hGtgnt
dwdwlwyp sk Awuwd:

UWEG Aunwnwgbiwg, wnwgGnpm Yud Atantann, pudhG dp mGh
Yuwunwptghp Usutnnidng gnpdhG dte: Nppw jwtwiu wywnpwuwn bip
Wnwdqbqn utin pwdhGn, GnyGhuy niphzh dp Yenwgntany, wayk
wyGyuytany np pwl vp pak:

Ghwnwyhg ppugny np vbp wGdtpp Usuinmdny wtwnp & GnihpnthG, puudhG
up, dwubGwygnyehil dp mGtGwm Glp dbp wuwunlwlws vhewyugphG vy,
uwuyl « Apdw dwdwluyp s£» putgny, Yulbnbtiutilip n
AtmGwdwnietwudp, oniph vp dke YuGAtinwGulp, thnjuwbuy fupwdwinh
uke qunlinittgn nt ywwnGE2h Ypwy dGuugne:

Uuunmény gnndhl dwnwgbqnt, oqlgm . uwwnwinptym winprep Ahdw k:

£hy tanp mig Ypp quay. .. ni2 Ynp quy AnghGln wiAtne, niz Ynp jwy wistgn
B i Ypp quy Swnwgtgne: Zhdwe £ dwdwiGuiyp dtp dpuhbG wipeGhugnt:

UbnehG dwiwGuwlwpowGhG pw’Gh UitinwpuGwuG GytmbtghGipnt
uke finghltin YtpunhG dGniln mGkGwiny phpynibguil: duwdwbGuyG b np
fingtann YtwuGpl m Usunnmdny gnndp tnipgh winGhlp nu pGhbp hGs np
Uuunmuwd Yp wwhwdGgk, GuyGlyuy E dhqut:

Ugu optniG Usuwnnidng gnndp, GytmtighG, thnynyehiGG m
wthnbGwlwlnienln, dwpmnt gnpdh yipwidwd tilip m dhwyl Atanwudnin
tlp dtip wwpwnoGhGbtnil, wduwywGhtpm, Awbghunhb nu
dwpmuwifiwsnimptwb: Nph qunt dwiwGuwyG k:

Zunwnwigbiug Gp wuwyptigwG atmniGuquipn, inmGhpne dke e Shymep
wwilp witpwy tn: Uuop Usuwnmdng puuquanpniphilp wbwinptin mGh, n®y
whwnh 1lgGE wn. wEwnptnp:

Cwwn pphuumGuGtn Yl npnlp ghGnygwd GG GhyepwluGny ta
gnyuuwlipny. uhGsy Usutnmdny gnndp Yp Yunmuy Auwnwnph nyupnietaub
. whdGwywG Gmhpmuh wwYuwuhG wwnGwnny, UunmuwdwomGep
pnmnhu Yp unpytigGE' « Unwg fubnpligkp Usuinnidny puuquanpnighiln»

2. UluwnwGph wipmpiGpp

«Cuwn guilitighp, pung phy plinhp»: Unnng wnnlpp 2w phptyG k:
‘Lwt, «Yunwp puyg syzwnwgup»: Ugu | Aingtanp yhGwyn
pphunnGtwubtinnt pwijupwituhy vadwwulnyetiub, wjunpdwlyy nGhG wyu
w2tuwpfh yuggpbtpmd, Awpunnietiwb, nhnphG, ywwnhthG n dwpnnguk
thwnuwanpmbgmG: UguwhupGlp gupmGuy YnunkG, uwugG gnfi shG:
U.Gorgh AnghGtn GG, puyg hptiGg wilopnielp Uklwg ZwghG Awlnty st:

UsfuwnwiGph wpmhlipp, ptnp mGkGwy E, YounwGuy n inwp Gy :
Zwnwunwgbug Ghp pGplwnwpwugmuh t nipuugmudh onnennniG

n “ppwil dwiwGwy Yp jwinlwugGhbp dtin

qqtiun Gty Yp dwdymhG, pung skG wnwpliwn:

Uwwnmdny wpmwpmiehilp yinfuwphGnn ny UEY pwl Yuy wiu wptuwnfh
ute: UGinp wipnwinniehiGp wlinGg ypwy £, npnlp Yp AwwwnwG me UGnp
wphiGny pymws GG hptiGg vtnpbpkG: UhuyG wyn dtany uhpuinp vwpmy
Up wwhAnth gnipun tnuiGuyGtpm e Auuuwlub ywpwquGtpm dke:

Nuwnnitpn' « Shunu Rphuwnnup dtp Ypuwy winkp>», Unp
wpnuinnietiwt Swdlngp t Gplugmpetau thwypn Yn gtpdwgGhG dtn
YtawGptinp:

Ubngwwtu wluwwnwbph wpnilp tmnn ywndpn, «Yp nkp dwy
unwpwyh dke»: UgG yundpp np Yp gwhhlp vtp Awwunpunmptiut
wWhGAGuytmG pwlptypmG vhgngny. utin AinghGpmG Awdwp gnpdGuywG
wndtplbtn sbG GhpYugugbtn: Uuinnwdwiognibyn Yuifiwg wigl « UtmphG
Jwndpp dwfi E»: Uwfip wywnpy vpG £ owwn dwhtpny, wikG pwG np
Uwinmdny dpwghphG, YuwiphG e thrwnphG fwdwdugG sk, whuinh yGuyg wn
SwiytinkG:

3. b*Gsy whwnh plkGp

Gnndp np wknp E Yuwnwnpnih: « SniG ohGhgtp ne UGnp whwnh Awéhy
nt whwh thwnwinpnithd»: SmG ohGl bp dpwghphG Awdtdwwn, bp
WwGAGupwpnuenGGinny tny ek dwpnuAwéng t hGplGwhwéng
Ytnwytpny: Shymgp vimbp Gpmuwntdh rwwinG tnp, np Yp YaGwp
wwownwunilph e YyYugnebwb fwdwn: Usuinnidng GYtmtighG, np
Lphuwnnup dwpuhG E, Yp Swnugk YyaphG GuuunwyGinma: GYytmtghG
fingtanp wwiGwp upG E, 2hGmwd Aingtanp Yabnwih pwptpny: Ugu
wnwbwnp Ahdw Yp 2hGnth t Skpp Aipwthpuwd £ dbg, npwtugh bp
qnpdwyhgltpp pwlp: Utp uwwnwntnyp wyu unipp inwéwiph
2hGnyetiud, hlp Yp Awsh n Yp thwnwinpnth: Gl whunwpptn tip,
wfing m dgdqnn t vhwyl « ubtp GwdpwGtipniG ypugny Yp duinwstiGp»,
yhwyp nmpbinquijwil £, gmgk Yn gnuuntabtiGp, gmgt Yn 2wpnibwytilp,
uwYuyl bp Yuwipp sh Yuwnwpnihp n by hwnpp stiGp thGunbin:

h”Gs whwnh pGhGp, whuh 2hGutp: UwyuyG h*Geny:

«Lbtmp Wkp, thwyn plinkp»:

Bmuwntuh nwwnp skp YnGuwn 2hGnthy ny wgGmuywG
qunwithwpGinny t ny wy wwpww wlwpnhtlp fuouwygnipGitpny :
Swlwnp 2hGnttgm fwdwn hrwgn wkwnp tn:

Zngtanp wwGwnp, npmiG Ahdp Lphunnu , unynpuywG winorepltnmy,
Upwwwnwn Yawbptpmy nt wlyklnul ywwnquiGtpny, pGytpughG
wwhtpny m dwmYughG AwghGpny sh 2hGmipp: Zngtanp Yunmgnuwudpp
wtwnp mbGh Angtanp pwptipnt, nnGp YaGnwiGh GG, npnbp Unipp ZnghhG
AlGwqulintgny YuehG umpp wnwéwn dp np jwne:

Nyt whnh quiG wu wwynpnn pwntnp, < mGEG»:

Ui optipniG Usuunmdny dnmnymipnp LhpwGwiGh [tnGlpp Bprewny, thwgn
ptntnt tp: buy dklp wyu optpniG Gnngnpw 1tinp wkinp t tprewdp,
UpwylG wnwntn Ynp qunlinthG YlinwGh pwptin, AinG £ np Yp 6GhG m Yn
ndnthG whvwh fnghGtn:

U'tiGip finghtin pwifitgnt Awdwpn, wGaGuywb twppnyetaud, inghGbpnt
fiwdwn gur pwotgnm e uppnetiwb YtwlphG Yp Yunowhlp:

L GwipwGbpnin, Yypwgny vnwudtgm dwidwGuy, Yubq win nt Usunmdng
GuidpwGtipniG Ypugny dunwst;, e tpp Yp dunwstiu, {nghG whwnh
wnwGnmk pGhpm uwgnyln Shpngp rwquimpniptiwG fwdwn: €

Ytp. S. Cwljtw
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Zuy UstinwpuGuijuG
Zwidwi2 fuwip iwgh G
fonpfimpnp (LUL1V)
0GmGnG M Qupqugniun

(30-williwy Swpbnwpdhlt Uinpepr)

-h 8mbhuhG Lwy
2 O O 8 UsthinwpwGuyw G
ZwiwtuwnfAwghG lunpfimpnp
YwdpnnowgGl hp 30-pn wwphG: LUZHu-h
qunuthwpp §GniGn wnwi « Zwy UitinwpwGuwywGGhpnt
UnwehG ZwdwptuwpfuwghG Zwdwgnidwp»h (ZUUZZ-h)
plpwgphl, np Yuywgwr 8mGhu 25-28, 1978-hG OLGuhykihw
GwAwbgh Zwyppdnpun pwnwphb vte: UnyG Awdwgmiwnpnp
Yuquwybpwmuwsd tp Udbtphyugh {wy UitiimwpuGywlywG
Laytpwygmpetiwb t ZpruhuwghG Uwiphyugh Zwg
Untinnwpwluwlwl UhniyetwG Ynnudk: UniG tpynt dwpdhGGapmG
Ynnuk Gowlwlynwsd nipp wlnwdlng Yuquwltpuwhs
wGaGwiunwip up Apwthpwd Ep Zwyg. UnbinwpuwGulwG
Gltntginy pninp GYtintgwywl Uhmpbwig tytntguywi b
w2luwpfiwywl nEYwywpbbpp vwubwinp Awdwgndwpp up'
funpApnwygtnt Awdwp Zuwyg. UiirnwpuwGulwl Gytntging
gniuyhwyhb tir wwywaquihG dwuhG:

ZwidwgnuiwnhG dwubwygbgw 126 Gepluywgnighslbn,
nnnGgut 44-p GYtinkgwywGGhp tha b 82-p° woluwpAwlw G
wnwelnpnGtp: 2npu optip wtiinn ZwdwgmuwnhG Gmped tp
«Untinmwpwlwywl Stuhip Utip dwdwGwyibpmb Lwdwn»:

Zwy UnirnwpwGwlwGabnnt UnwghG wdwgfuwnAwghG
Zwidwgnuiwnp hnpdtg wnpdtanpty Zwyg. UiinnwpwGuywG
Gytintiginy dwnwyniyetiwl pninp dwipgtipp: UniG {wdwgnidwnphG
uke tp np dGniln wnwt dwy UninmwpwGuwywb
ZwiwluwnfAwihG lonpfinipn, Up Yugqubgnt qunwithwpn:
Zwidwgnuwiwnhb GgpuywugniehtGitpp inmbtgw 13 wlnwiGbnt
pwnyugwsé whdGwiunmdph dp, npniG jwGdGupwpnyehiGGtpn
Guupwy Awpptght Zwy Uttinmwpuwuwlwl ZwdwgiuwnAwghG
funpfimpnh Yugquuwinpuw:

ZUUZZ-1 Ynnut; Gowlwyniwd dhe-uvhnipbGwlwG
whGdGwiunmupp jwenpnulywb dnmnyllip gnwiwnptgk tunp' hnp
w2 uwinwGpltpnt wiwpwnhG, 1982-hG, Yp jwynwpwnkp et
wnwewnptiw] uwfvwlwnpnipehilp G YuwlnGugnniehilp
Ywitipwgniik nnp, ApuGwnhp dvwnpdhGGpp YpGwl gnidwnt
Zuwy UinwpwiGwlwG wdwouwpfAuwghG lunpfimpnh (LU u-
h) wwowoGwYwl wnwehG dnnnyp: “hdpwunmwpwn, uwuyl,
LhpwGwGh vkp dwqud punwpwghwwl wwwnbipwagip
wwwnGwn tnui np LUZIu-h wnwehG thwGhuwn dnmnyp
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gmuwpnih ZwypppwniGh vte, OtGuhytGhw, {nyntdptp 12-
14, 1987-hi:

by YuqumpetGtG h Yytp, LUZu-p gnidwpwd £ 18 dnmnyGhp,
nnnGg 8 Awwnp thwlhuwn Awbquiwibp niGhgwd baG, huy
ulwgbiwGtipp tnud GG nmwptywb AwdwaoniwnGbin:

U.GgGnn tptiuntG tnwphGipnt dwdwGwlywdhenghG kg, wlnnp
hpwanpdnuGtipp pwquwqub tnwd GG, npnlp
vdwlpwiwulmptwdp Gipwiwugnwd i wlqtpti pwdhGhG
uky:

UGnGgut quun, lunpAmpnh wlnwdGhpp dadwwbu oquinmwé GG
Ympuwnwnd Awnnpmwygnyetiwb, wnopph i
Awdwagnpdwlygnptiwb dpininpunkl, unpywd th hpwnpuk, tio
0qGwd hpwpni: Ugu pmnpp wtiuwGhth stG B Yuntgh sk
qlwfiwwnmup blpwpylk winbg pwpbipwp wanbignehilp, rth
wlinlp Yp Awbnpuwbwl YEGuwywb tptnyeltn yinfuwunwpd
gnpdwygnipbiwl i Angtiinp wénwih dwpgbtipniG dvky:

Zwy UntivnwpwGulwG ZwdwuwnfAughG lonpfinipmp hGpGhG
gtipfiqop (Super) tytintigh vp sk: Tunpfinymp Yp AwbnhuwGuyg
npwtu GEpYugugnigswlywl dwpdhG h dh phpnt Awg
wititnwpwlwlywbbhpp' junpwuglgnt tir qopwgltint winGg
wGdbGwnniphiGp Uwwnmdny puquinpmipbiwG gnpdhG Awbntw.
wndbnplnt, dpwgpbnt te hpwpytnt dhengllip npnlguny
Ywntgh whwnh piwg wekh wantighy nupdlhy Auy
wibnwpuGwywl YyugmpehiGp. hGunntgne Unmpp nqhhG
wnwp inpymphtlp {wy UiinmwpwGwywb GytintghhG
YupwytiGnuwlwugnmuhl i wEmdhG Awdwp: Qopwglknt
wittnwpuGswlywl GuiuwdbnGniehtGGtnp, tie unbindtnt
vphwgtiwg fuoup i Yugnmwdp wqqhb gwhtipnil wnGswYhs
Awnpgbipnil tir ndpwjun ywpwqwlbipniG nhuwg:

Butintigwywa YtnpnGugbw) npnipbw vp pugwlugniptiud,
ZwdwgtuwnAwghG funpfimpnp Yp gwlwy hpwpnt qonty Lwy
UittinwpwGwlwl UhnyehiGGhpp B yugquwybpwmphtGatpp,
pwdGiyhg nwpdGtnt pninp wittnwpwGwlywGbGpp hpwpnt
YuphplupniG i gnpdniGEmphiGGpmG: lonpfinipmp Yp dqunp
fiwlnhuwbwy dhengp hnjuwnwnpd hptipoqlnuetwd, Swnwykny
UhniphGGpnG, fwy dnmnympnhG e mphoGhpnt, thnjuwGuy
bt np UhmphiGGhp qnpdtt wiywiuwpwn b
uynuwugws: €
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Zwywuwnwilh ZwlpuwwbunniphiG
90- witwyh Uinpn

Grpwghy wnwpmwd, 2008h
U'wghu 28-hG, ZwywuunwG

Up Got: hp whywiumpbwG 90-witwyp:

Unnwnta, U'wgp ZwiptiGhph
Rwgpunmbliwg (FwquinpmpbGhG 873
wnwnhGin tnp t Upthyhny MmphGtwdg
ZwpuwnnipehGtG 543 wwphGhn tnp,
whnuunwlywl Awgnetwb fwdwn ZwwunwGh
whywlumphilp pugwnhy Awbgpmui vp Awlnhuwgue Awy dnmnynpnh
wuwwnunptiuG Ut : Swnwwtu, fugng gimwuwwlinietiub
«gnngnpw»LG tptp wwphGip inp' Zwywuwnwbh wGwiuniehiGp
fipwgph Awdwgon hpwwlinenG upG tn:

QugwuwnwGh UnwphlG wlpunylanniahilnp

ZwwtuwpfiwghG Us. MuintpuquhG UiptadunwfugnipbiuG
Dhghpwyw YnunmpmutG tinp' puguwgugn EhG @nipphng GuunwyGlpp
UnpttqufuwgnpetiuG Gwlwwnwgnh dwuhG: Uipnwinta, 1918-h
OLuinpmunhG, UnyYuutiwb bwGwyguhb ZwbpwwbinmptwG (Uky)
whymutG tanp, OudwbbwG whnnipbiwb Awdwn untmdmwd tp wwunbh
JugpytwGp' ZugyuiyuiG Zwingh ytpg Guyul « fwgnibyuprnunhGs :

Opfwuwywb wyu 6gGudwuhG vty Awgnmembp pnnpmyhG dgniwd Ep hp
GwlwnwgnhG: ugbnp wnwGdhG YnnitigwG pmpptpniG nku
Uwpwnwpuwyuanh, Qupwphipulh b Puwpy DayupuGh Guliun GepmG
Ypwy: B2GwihG Guhwigbg W {ugng Uqqughli lonpfimpnp finswybg
ZugwunwGh wiywiunphitn' Uwghu 28, 1918-7G:

Unpwlyuiu tpynh ywinhgGlinn Yp qunmthG dwlnuyzhn Yugnietwt
wngti: Nwnp Ep nghGskG whunmehG Yunngwbly b wwwwlly: Pwpm
fiungtpp mdtgm dhengGhpp uwfvwGuhwy EhG: UipunwphG Gwljuwnh
Ypuy, tmipg Yunwiliq up Yn GplugugGip pugh BnyhnGinnt wiGujuun
nhppnpngndp: buy GipphG Gwlwunh Yypuwy Yup Awy quineuwuGinn
YG6énnwn Awngp-uny, yuwpwyhy o dwhwgn AprwbnmemGibn b
inwwfwnniphtG: Uipnuint, wywijumpetiuG wnwghG optyniG, unyG m
Ywpwlhs ApwlnnehGGinp vbd witinGp gnpdtighG: Swpwpwiuwn wyn
onptnma' gmpg 180 Awqup vwpnhy vtmwiG:

h fAwemyu wyu wibniG, uwlul, vtn «dwiny Awbpuutanniehilp»
hn wiywjuwgnitG vEY vwph twnp huy, wpntG ugquwybinwynuwd
whnmphil tn: Gpyhpp puwdGus Ep viwup quawnGtpm hptGg
Awdwwwunwufuwb ywpsnehGitpny i nunwywl p2uwbneGitpny:

Unitiptin 11, 1918-h ghGunwnwpkG tnp, empptpp, nnlp GptawGEG 7
phinuten At uwAvwGhG Yypwyg nhpp pnGwd EhG, uyuwb GuwAwGety :
Unitwiptin 18-hG Awy pwGuyp dinwe Jwbuwdnn (GuiuyhG Nwpwphihub),
hYyuintiptiphG Upwiph (UghpuwGunpuwny), huy 1919 quinGuiG, fugyuyul
pwGuwyp gpuikg Bwnu, Oeh, ‘Lwiuhgtiwl pwnwpllpp, t
wquunwgntg UinptabituG Zwgwunwibp: 1919 U'wghu 28-ha, wgwuwnwGh
Yunwijwpnielp jwynwpuptg ZwywuwnwGh AinntpniG yepudhwgnidp:
Uguwtu, nuptp wdpnng onwnh imdhG il wwynnn fugbkp mGtigwG
hpliGg, wquwn, wGhwiu b vhwgtwg Zwywuwnwn:

[empphny wwpwnniehGEG tnynt tnwph tnp, Ognuwnnu 10, 1920,
ThwpGwlhgGtinp Utaph ute (bpwbuw) nwghlp YlplghG: (@nipptp
GipmnwywiuiG inkpmighiGhtin plnnmiGhghG Uhwgtiwg ZwgwunwGh
whwunyembp: Udtiphyugh Guijuwquii Uninnny MithupG qotg
ZuwgwunwGh uwRtwGGEpp - 2nipg 87,500 pwnwiyniuh UnnG
wnwpwdniptiwdp tnyhnp vp: Chdpwiuinwipun, win npngnidp uwg enieh
Ypwy:

Utanh nuipGughptG tanp, nwipGwghnp unnpugnnn witnnniphiGabn
whAwdwdwylmpemGGbn nbthgwb hpwpnt dheta: UhGs wn, (@nipphw
nwquwwtu phy Up gopugwd' nuGuwyghgur AwdugGuidun Mnwuhng Atan
. wuwwpkg Yupmug widhwpwb MwGuyhgGpmG: UgGmAtant,
enpptn t nnwitip GGomu pwGtignighG ZwgwunwGh Yypwy np Apwdwnh
Utaph w2 GughntG: @nipplipp wpfuwintigwG inkp nunbuy Nwupuwpun -
QuibGigtigmnp Lwuhetawl ghdhG t dhwlwy UswnpubiGwGh: LwywunwG
Uliwg pppwlwl uwih W fwdwyGuywn Mnuhng ymp6hG vheta:
[Oemppbtnp JwpdwlguG ZwgwunwiGh ypuy wnwlg nptak wwwnGuwnh:
Mrmubipp Yudwygniebny, pnipptn gpuitkghG Ywpup ne Auwuwb vhista

Uhwinh (Uitipuwbnpuwny): UhGy wyn, fiwy LwdwGwywnp UnupnkG 70
fiuquip nmu ghGmnpGipnt At dinwb THhihewG:

Zwywuwnwbh YunwywpnihtGp mgbkg AwdwdwyGhy nmubmmG Atun
Pnpwywl wnwiwlpp Yuglgnt Awdwn, uwlugl nmubtipp 2w witnh
Ywntann GYuantight enpphG puptuadniehip pwl thnpphy
Zwywuwnwbh wwwfinymphiln: UlnGp ptqunptghG Awgmma, np
pGnniGhG prppbpnt npwid wwtwGGbpp: Ungiptn 29, 1920-hG,
ZwywuwnwGh AwGpuwbtinnehlp Gipwupymbgun fuwduwgGuywnGpm
holuwGmptwi: UhwiquduyG, wywuinwG uinhwymbgun Gube
unnpugnty UitipuwGnpuwnih nwgGughpp AinmughG Utd ghgnidGin
pGany enpptipmd:

funpfipnughG LuwguunwG - Gpynnpm ZwbpuwtannieG

hYintiptn 2, 1920 fiwy e nmu Awdwdugbnyetudp, Zwgwunwb
plnniGhg funpfipnughG (unyton) Jupswwngp:

1921 ermwywiGh YtnghG optipniG YnyYuwubwl dnmnympnGpp vhwGwgny
YuqutighG Mmupny Glewyuwy UGnpynyyuubwl ThwgGulygughG
ZwGpwwtannighilp:

1936-hG unytnwywG Gnp UwhvwGunpnipbwdp, YndYyuubwb
pipwpwGship wqq, hpptt wnwGahG AwbGpuwtinnehil dwu Yugqutg
TunpfimmughG UhnietwG:

Unytan UhnyetawG inYwGhhG Ghppli, nt Awunwy whpnn,
pnGwwytnuwlyuiG yupswunghG, ZwywuwnwGh dnnnympnp qupqugnig
hn wGuntunyehiGh n dowyniep: UnytanGinnt odwlinuwymptudp dtd
quiny npmiigur GwpunwipuipniunhG: SGinbunietiuG t
Gupuwpwnniiunh Atin, UES qunpy tnpmitigun Gwit Ypewyw,
ghrnwlwi i gtinwpmbiunh dwpgtipma: UGopughwnniehilp gpbek
wiftnwugu, Apdmbgub wnwlwl pundn Ypewywh
AwunwunniehiGlbn, gpunupwGibn, puwnnnGibtn, . wymdpGbn:
Zuwgwunw G wpdwGwgntg wibwiupGrewg Gmwéend gptet; witG
dwpgbpm vte: UG nupdur Unytn UhmyetiwG 15 Awbpuwtinniptiubg
Uk wikGEG punquaws tpyhnp punnuanwsd hn phithG
wnwpwonetwi:

UinwghG Lwlpwwtuinnehilp hGs-h Gy gninnnyemGGtnnt qGny’ fiug
dnmnynmmh G nmun GinYuyy ZwgwuwnwGp hp 2npg 29,000 puwnwyniuh
phinuten nwpwdnyetiwdp: Gpypnpn, Lwlpuwwbtinmehibn, AwYunwy hn
AwdwyGuwywn ywjuh nt uwpuwithh yupswywnghG, wnbnuwqb wwftig n
utigh ynfuwlghg Gipluy Zwywuwnwbp, nip ghunienGa dowynyep Ypgw
wpdwbwagnty vhpwagquihG GnwemuiGhn:

Bppnpn. LwbpuiwtnnihtGp - Uinnh ZwqwiuinwGn

Uownuwinpuwtu topuwGuwuntG wwwph UnytinwywiG (nish wnwly quinGninn
ZwywuwnwiGp hp whlwumpembp Answytg 21 Ubwyntiptp 1991-h6
UnytanwwiG Uhniptiwl wGymutG pwGh vp wdhulbn wnwg, nwnGumny
wnwphGtnkG vkyp Unytin Gugupniptiwud 15 AwGpuwytinmyetuGg' hp
wiYwiunyehilp Angwytgm e wquwn nt whwiu whnnyehtl nunGugnt:

1988-h witinhy tnYpwpwindtG onipg tpynipniytu wrwiph tnp dGniGn
wnGnn Gppnpn () ZwGpuwtannipbiwG SwomuG ni opt; op wemuG m
quipqugnip fipwgwih tptanye Upl & Awyg dnpmympnh YwGphG dte:
U'wGuiwin tet, Gyunh winGlilp {wjwuwnwGh npugh reninp-wgtnh
wGntuwlwb 2pguhwymuG nt puwnupwyul ubmumuGipp ZwywunwGh
gmuintanip Apwgph Awdwgon hpnnniehtG UnG k:

Lbinhuy Zwywunwibn, hp pninp eipnehtGGhpmy. Awlntnd, vtigh Yym
wwy wgquihG hGplnypetiwb Awwnwnniehilp, rE utlp wqq Glp. mGhGp
fiugntiGhp . mGhGp wgquihG npo2: Ugu Awwpunniphilp, wlnwpuyniu,
Ywipwwy nk w2tuwpfwgnpt AuwgnpmhGbipn AugpGuuhpmuetiud
wqquGwlwbnpetiwi qqugmun:

Uipn, duguunwiGh ZwbpuwbinmebiuG 90-widtwlhG winphe, Zuy
UittinwpwGuyuwiG ZwdwgtuwniughG lonpfimpnp t Zwy Ui,
Zwdwylpp, Awduyl AwgniebiuG A dhwubGwpwn, upuninyhG Y'nneniGhG
wiu pwptipwunhy mwntmwndp, winp dwnetny Gnp GnuuemdGtpny,
wennmpehGltpny e AuwgptGuuhpuwywb jwnewbwybibipny h gGoma
wwnh up nt 2w nwphGhn. . .:

Uunmuwd opfGt Zwywuwnwbh Lwbpwuwtinniehibp b fwg wqgp: €

Yhp. tnyu. JwhiwG 3. FmphYtwh
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h bwywun &U,.2.U. UpmptwG

wjuwdbtnGmptwdp @npnGenih {wy UibnwpuwbGulwb

GYytintighh Jwpsnptw tt wnwgnpympbwdp MnpG. UGehwywu
LnwwpwptwGh, 29 Uwpwn 2008, tptynitwb tytnkghhu upwhhG
uke nbinh niGtigut, kquyh optin Gwoytipnie Up h Guwuwn
ZhwhuwihG Uwtinhyugh wy UnbinwpwGwlywG Uhnipbw:

Swynwaghpp ywuptig MnG. UhApwb dhqukatwb b hp pugdwi
fuoupkG twnp Apwihpg Mwwn. Buhy Gnhwbwbp np wnopepny opfiGk
ubimwp:

Mipwju dplnnpnh ke tytintighhu tpphwnwuwpnbGpnt wietnh
uywuwpynyebiwdp, Apwdgniigwl Awdwnwd Gutn:

Uww uyuwr jwginwgph gnpéwnpniehilp: Mwuwnmwnh ypuyg
gngunpniigwl 8 tphwnwuwnnbtip npnlip Ynynup unwgwsd GG
wunniwdwpwlwlywb nypng nuwlhnt Yppwlwywun unwluny
UhnyehGLG:

Shy. Fwiwnp UqwwnptwG hp Gphunwuwnpnug nidapny
GapYyugwugnig tpynt judpwihG ingtitnp tipgtip: Uswyw, Uwtphyuwgh
Zwy UninwpwGwlwG Uhmpbwb Ainqupwpdnptwi winwd' NnG.
U.. LmuwpwpbwG, pp wolunid dwilny pwgwwnptg Uhnipbw
wnwpbinepilip b Yny ninnbg GipYultipniG np hptiGg Ghyepwlwl

odwlinwynypehilp
pGdwkG, wwwgquuy
AnyprGtip
wwwnpwunbnt
dnwgnh: OphGwy
ppwr Mwwn. Eupp Gnpwbwbp np vbd Gnihpnidny ' w2fuwnh
Wtntighhu Uty:

Shy. UolGw 8nqubthtiwl, Gptawbh Modwlnu Ukhptwih
Bpwdrnwlwl dnE6LG G Undhwnwup wimwb Gpwdonmwbngtl
YYuwybwy, vtkgh Gipluywgnig 4 tipgip G hp wnhGpGnn nt nhiehy
dwylny Apwwniptg GipYubbpn:

OpnmuwG gpjuwinn fuounnG Ep UhmptiwG finym dbp. do
U'wipnutiwG: UG hp gnuuptwjuoumpbwdp Ainmwpnpptg Giplubtipp
i otipgintig YwptinpmiphiGp GytintighGtipnt pipwd GuuwuwnhG
UhnietiwG:

Zmuy Apwihpniigun Bytntghhu Anypt dbip. Uwdmt) UgzwwpbwGp
nn hp 26npAwyuquwyub nt 2GnpAwmpwwb fuouptint.G tivnp
opfiliniptiwG wnoppny thwytkg opnuwb Awlnhuniehilp: €

dwikp CwitwG

QUM RULLNY,
Uspplgnp ‘btipuhnhn GunGnnn UinweGnpnp

vwlonphGwy Awwnnnph vp skh Awlnhwywd: hGswku dhown YtpghG
nwulwubtwypniG wibkith Yp Gywunnih wkwnpp
wnwy GnpnGhpnt, npnlp « ywunpwuwnniwd» Gi:

ZwyptGhph b uthpinph nwpwdphG nlhgwsd blp yhwnwbh b
oquwljun wnwgnpnbtp, uwYuyl vhon wy wwlwub nt wkwpp
wnbulimwd £ « ywunpwumnmnmuwd» wnwgGnpnbbpnt:

Ugu funGupfi fwwnpp, wptuwwnwbpp UhfipwG Ghqutehwih, Yn
quy pwg up gnglint, wkwp up [puglbnt e Awdwwwpthwy Lotipnt
uke GhpYugwg bt wnweGnpnh Ypwwnp:

Uyu AuwwnnphG vnughugmup wpnhilpG £ UhApwl ohqutEhwGh
mbtigwé tplupwitiwy yuunwyhG nuunwiGuwlywl nwonkG Ghpu:
Zwiwunwbh UtinwpwGuywb UunniwswpwGulwi Ujunbdtuwgt G
unwgwsd ApuwkphG « LphuunnGiwywb Srwunhwpwynyehils»
nuuwiwbntint: ZnhGuwyhG ypwyumdGbpG m
mundGwuhpniyehGGapnd, tpynt AtinhGuyGtipnt inju pGowyws
fiwunmpGpniG, hp juiwgnyG YEupG (nhylng) pupbwguwlwunpetiwb b
nuupGytipng' nywn. GpmuwGn RwuniGhh ywinpuunwlywinyetwb
fudpwagntnt B Apwwnwpwytgne: Ugu pninp dnhs nidtipp Yuptnp
wqnuyGtp ppuny Awlntng, bet sppwunp UnwgGnpnhG G NwnighshG
wlthnuwnh(tgh 2Gnpfipp, walwnwbpp hp (pmwdhG sEp YnGup
fiwulhi:

128-p Eolipk pumywgwsd qnpniln, vtigh Yp GepluguigGl tpym
pwdhGGtn' « Uipelgnip Gepupnhn qgunlnmnn wnweGnpmp», 13
gqinfuGtipn pwdGmwd, huy tpypnpmp' « Nunighsp® wnwg Gnpn»
pynt pwdhGhtipny:

UnwghG pwdhGny REnhGulyp, woluwwnmwuhpnnp hp Auwgkigwytunp
utitinwd £ UinwpGnpnhG, 8hunu Lphunnup Yypwy: Ulnp wGaha,
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GYupwahnhl e gnpétpuyipwhG plindkekG Yp kGt n Ymgk
wntiult] wnwelnpmh vp Enehilp np uppnn k&, Ghpnn, pnapynn,
YuwnwhAnn, pwthwlghy, wnoprph wkp nt Awiwwnpny 1tigniG,
wwwinmuwlulinhp nt fuhgnifu, Swnwynn tiv jwylwfunf, gerwuhpun nu
Yuntygnn, gnpdGulwl t wgnbtghy: Ugu pwdhGhG vk wwpptn
gqnfuGtipnt Yyepgwinpmpbwl npmwd £ « 8hunwh hvwuwnniehilp»,
Shunuh YawlpLG nt gnpdquyipwkG wdhnthmdGhp: Anpnphu
1hotigGtny np UG £ dtip oppGuiyp ni dtkilGp Ship plinonhGuynn
wnwypGnpnGtp priwgnt thp:

Gpypnpn pwdhGp' Nwunighsp' wnweGnpn: UYhgpp wdthnthmwd nu
uEYwntinmuwd GG topep unpytigllynt optlplhp, Ghipehl pwpwwntintiwy
pnwy, wawytinwh Angtipwlniyetiwdp, AwuybGwih Egnt, wywnq
ghunbihpGtinnt ypwy Ahulnuwd, thnpp wnelglh) (wawytinwnhpb), Gnp
Uhwnp up vy nt Yyepwpwnty: Uww Yp ApwdgGlh whwywn
nwunhwpwyh wwpnwYwbnygepiGlGipp nt yaippwwktu nwunighsp
uheng pphunnGEwywl nwunpwpwynyetiwb: Zwwnnpp yapgwpwlny
up Ywupnnowliwyg:

[@Lh ogunwugnpdwd £ Gpynt ownmwip winphipGln, uwluyl
w2fuwwnwlipp nY pwupguwlwywb gnnpd ok, npnyftintie hGywtu
1h2tighlp, wGdGuwlwib thnpdwnmphiGGbn, ypuywnwGhn,
nuwuwiwbnnuehil, wiu pninphG wpnpilpp tnwd £ wyu Awwnnpn:

LugnG wwnqg & nt AwuyGuih: Udhnth fwwnnnp dp pnpnphG
wGaGupuptih, npnlGp wnwgeGnpnbhp GG Ywd Yp ywwnmpwuwnnihG
pwnt, wnywwku nwunighyGhin:

Usfwiwupy nipg e whApwdbton woluwwmnwip vp: €

Jup. S. Cwltwd
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